《Unabridged Commentary Critical and Explanatory on Ecclesiastes》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

The Hebrew title is Koheleth, which the speaker in it applies to himself ( Ecclesiastes 1:12 Israel." It means an Assembler or Convener of a meeting and a Preacher to such a meeting. The feminine form of the Hebrew noun, and its construction once ( Ecclesiastes 7:27 that it not only signifies Solomon, the Preacher to assemblies (in which case it is construed with the verb or noun masculine), but also Divine Wisdom (feminine in Hebrew) speaking by the mouth of the inspired king. In six cases out of seven it is construed with the masculine. Solomon was endowed with inspired wisdom ( 1 Kings 3:5-14 ; 1 Kings 6:11, 1 Kings 6:12; 1 Kings 9:1-9; 1 Kings 11:9-11 task. The Orientals delight in such meetings for grave discourse. Thus the Arabs formerly had an assembly yearly, at Ocadh, for hearing and reciting poems. Compare "Masters of assemblies" "The Preacher taught the people knowledge," probably viva voce ("orally"); 1 Kings 4:34 ; 1 Kings 10:2, 1 Kings 10:8, 1 Kings 10:24 ; 2 Chronicles 9:1, 2 Chronicles 9:7, 2 Chronicles 9:23 plainly refer to a somewhat public divan met for literary discussion. So "spake," thrice repeated ( 1 Kings 4:32, 1 Kings 4:33 the purpose. The Holy Ghost, no doubt, signifies also by the term that Solomon's doctrine is intended for the "great congregation," the Church of all places and ages ( Psalms 22:25; Psalms 49:2-4 

Solomon was plainly the author ( Ecclesiastes 1:12, Ecclesiastes 1:16; Ecclesiastes 2:15; Ecclesiastes 12:9 the Rabbins attribute it to Isaiah or Hezekiah is explicable by supposing that one or the other inserted it in the canon. The difference of its style, as compared with Proverbs and Song of Solomon, is due to the difference of subjects, and the different period of his life in which each was written; the Song, in the fervor of his first love to God; Proverbs, about the same time, or somewhat later; but Ecclesiastes in late old age, as the seal and testimony of repentance of his apostasy in the intervening period: Psalms 89:30, Psalms 89:33 penitence. The substitution of the title Koheleth for Solomon (that is, peace), may imply that, having troubled Israel, meantime he forfeited his name of peace ( 1 Kings 11:14, 1 Kings 11:23 he wishes to be henceforth a Preacher of righteousness. The alleged foreign expressions in the Hebrew may have been easily imported, through the great intercourse there was with other nations during his long reign. Moreover, supposed Chaldaisms may be fragments preserved from the common tongue of which Hebrew, Syriac, Chaldee, and Arabic were offshoots.

THE SCOPE of Ecclesiastes is to show the vanity of all mere human pursuits, when made the chief end, as contrasted with the real blessedness of true wisdom, that is, religion. The immortality of the soul is dwelt on incidentally, as subsidiary to the main scope. Moses' law took this truth for granted but drew its sanctions of rewards and punishments in accordance with the theocracy, which was under a special providence of God as the temporal King of Israel, from the present life, rather than the future. But after Israel chose an earthly king, God withdrew, in part, His extraordinary providence, so that under Solomon, temporal rewards did not invariably follow virtue, and punishments vice (compare Ecclesiastes 2:16; Ecclesiastes 3:19; Ecclesiastes 4:1; Ecclesiastes 5:8; Ecclesiastes 7:15; Ecclesiastes 8:14 ; Ecclesiastes 9:2, Ecclesiastes 9:11 show that these anomalies will be rectified hereafter, and this is the grand "conclusion," therefore, of the "whole" book, that, seeing there is a coming judgment, and seeing that present goods do not satisfy the soul, "man's whole duty is to fear God and keep his commandments" ( Ecclesiastes 12:13, Ecclesiastes 12:14 and not abuse, the present life ( Ecclesiastes 3:12, Ecclesiastes 3:13 

It is objected that sensual epicurism seems to be inculcated ( Ecclesiastes 3:12, Ecclesiastes 3:13, Ecclesiastes 3:22 God's present gifts that is taught, as opposed to a murmuring, anxious, avaricious spirit, as is proved by Ecclesiastes 5:18, Ecclesiastes 5:11-15 of levity and folly; a misunderstanding which he guards against in Ecclesiastes 7:2-6; Ecclesiastes 11:9; Ecclesiastes 12:1 teach fatalism and skepticism. But these are words put in the mouth of an objector; or rather, they were the language of Solomon himself during his apostasy, finding an echo in the heart of every sensualist, who wishes to be an unbeliever, and, who, therefore, sees difficulties enough in the world around wherewith to prop up his wilful unbelief. The answer is given ( Ecclesiastes 7:17, Ecclesiastes 7:18 ; Ecclesiastes 9:11, Ecclesiastes 9:12 ; Ecclesiastes 11:1, Ecclesiastes 11:6; Ecclesiastes 12:13 Even if these passages be taken as words of Solomon, they are to be understood as forbidding a self-made "righteousness," which tries to constrain God to grant salvation to imaginary good works and external strictness with which it wearies itself; also, that speculation which tries to fathom all God's inscrutable counsels ( Ecclesiastes 8:17 carefulness about the future forbidden in Matthew 6:25 

THE CHIEF GOOD is that the possession of that which makes us happy, is to be sought as the end, for its own sake; whereas, all other things are but means towards it. Philosophers, who made it the great subject of inquiry, restricted it to the present life, treating the eternal as unreal, and only useful to awe the multitude with. But Solomon shows the vanity of all human things (so-called philosophy included) to satisfy the soul, and that heavenly wisdom alone is the chief good. He had taught so when young ( Proverbs 1:20; Proverbs 8:1 Song of Solomon, he had spiritualized the subject in an allegory; and now, after having long personally tried the manifold ways in which the worldly seek to reach happiness, he gives the fruit of his experience in old age.

It is divided into two parts-- Ecclesiastes 1:1-18; Ecclesiastes 2:1-26; Ecclesiastes 3:1-22; Ecclesiastes 4:1-16; Ecclesiastes 5:1-20; Ecclesiastes 6:1-10 earthly things; Ecclesiastes 6:10-12; Ecclesiastes 7:1-29; Ecclesiastes 8:1-17; Ecclesiastes 9:1-18; Ecclesiastes 10:1-20; Ecclesiastes 11:1-10; Ecclesiastes 12:1-14 Deviations from strict logical methods occur in these divisions, but in the main they are observed. The deviations make it the less stiff and artificial, and the more suited to all capacities. It is in poetry; the hemistichal division is mostly observed, but occasionally not so. The choice of epithets, imagery, inverted order of words, ellipses, parallelism, or, in its absence, similarity of diction, mark versification.

01 Chapter 1 

Verse 1
The words of the Preacher, the son of David, king in Jerusalem.

The Preacher - and Convener of assemblies for the purpose. See my Preface. Qohelet (Hebrew #6953) in Hebrew. It is the standing form for calling or gatherings together the people of God (Deuteronomy 4:10; Exodus 35:1; Leviticus 8:3): a symbolical name for Solomon, and of Heavenly Wisdom speaking through and identified with him. Compare 1 Kings 8:1, "Solomon assembled the elders of Israel." Wisdom in the Church, unlike the wisdom of worldly philosophy, addressed itself not merely to the privileged few, but to the whole assembly. It pities and seeks the good of all, instead of the glorification of self. There is thus. a coincidence with Solomon's words, Proverbs 1:20-21; Proverbs 8:3, "Wisdom crieth without" - "She crieth at the gates;" i:e., the place of public concourse. Wisdom is embodied in Christ, of whom Solomon was the type, and who would have gathered together the children of Jerusalem, as the true Koheleth, if they had been willing to permit Him (Luke 11:49-50; Luke 13:34; Matthew 23:34; Matthew 23:37). The feminine form of Koheleth, and the feminine verb, in Ecclesiastes 7:27, shows that Solomon is but the representative of Heavenly Wisdom. Ecclesiastes 1:12 shows that "king of Jerusalem" is in apposition, not with "David," but "Preacher."

Of Jerusalem - rather in [b

Verse 2
Vanity of vanities, saith the Preacher, vanity of vanities; all is vanity.

The theme proposed of the first part of his discourse.

Vanity of vanities - Hebraism for the most utter vanity. So "holy of holies," Exodus 26:33-34; "servant of servants,'' Genesis 9:25. The repetition increases the force. Compare Jacob's testimony, Genesis 47:9; Moses' Psalms 90:10; David's, Psalms 39:4-6. In grand contrast to "vanity" stands the name "Yahweh," or Jahve, the self-existing, unchanging God, with whom frail man may have a sure refuge.

All - Hebrew, 'the all,' all without exception; namely, earthly things.

Vanity - not in themselves, because God maketh nothing in vain (1 Timothy 4:4-5), but vain when put in the place of God, and made the end instead of the means (Psalms 39:5-6; Psalms 62:9), when made the 'first' object, instead of the secondary. (Matthew 6:33); vain, also, because of the "vanity" to which they are 'subjected' by the fall (Romans 8:20). The word vanity [ h

Verse 3
What profit hath a man of all his labour which he taketh under the sun?

What proof hath a man of all his labour - i:e., "What profit" as to the chief good? (Matthew 16:26.) Labour is profitable in its proper place (Genesis 2:15; Genesis 3:19; Proverbs 14:23). "An man" - Hebrew, laadam; literally, 'the earthly one,' implying man's earthly frailty.

Under the sun? - i:e., in this life, as opposed to the future world. The phrase often recurs, but only in Ecclesiates. 

Verse 4
One generation passeth away, and another generation cometh: but the earth abideth for ever.

(One) generation passeth away, and (another) generation cometh: but the earth abideth forever. While the earth remains the same, the generations of men are ever changing. What lasting profit, then, can there be from the toils of one whose sojourn on earth, as an individual, is so brief? The "forever" is comparative, not absolute (Psalms 102:26), a future of unmeasured length, whose limit we know not. The contrast between the permanence of the earth, which, while doomed to the curse, precludes a better state of things, and the non-permanence of man aggravates the sadness of the present state of things (Genesis 3:17-19). Like the fabled Sisyphus, man is ever wearily labouring, and then having his labour undone in a moment. 

Verse 5
The sun also ariseth, and the sun goeth down, and hasteth to his place where he arose.

The sun. ... hasteth to his place where he arose - (Psalms 19:5-6.) Panting is the Hebrew for "hasteth:" metaphor

from a runner (Psalms 19:5); rejoiceth as a strong man in a "race." It applies rather to the rising sun, which seems laboriously and eagerly to mount up to the meridian, than to the setting sun; the accents, too, favour Maurer-`And (that too, returning) to his place, where panting (Hebrew, show'eep (Hebrew #7602)) he riseth.' The sun running through a long course only to return at last to the goal from which it started, and thence, with fresh eagerness, to start again on the same course, is one image of life. With all our boasts of progress, we have not, by mere earthly toils, reached any solid or abiding good. There is motion, but it is motion in a circle. Each new generation advances to life with fresh eagerness, like the sun at its rising. 

Verse 6
The wind goeth toward the south, and turneth about unto the north; it whirleth about continually, and the wind returneth again according to his circuits.

According to (Hebrew, upon) his circuits - i:e., it returns afresh to its former circuits, however many be its previous veerings about. The north and south winds are the two prevailing winds in Palestine and Egypt. The circuits of the winds are here made the symbol of man's existence ever revolving in the circle of vanity, and unable to move forward beyond it. As cast and west are noticed us to the sun (Ecclesiastes 1:5), so north and south as to the wind. 

Verse 7
All the rivers run into the sea; yet the sea is not full; unto the place from whence the rivers come, thither they return again.

All the rivers run into the sea ... unto the place from whence the rivers come there they return - as is proved by the fast that --

The sea is not full. They return to their sources through the medium of the clouds (Genesis 2:6). By subterraneous cavities, and by evaporation forming rain clouds, the fountains and rivers are supplied from the sea, into which they then flow back. The sun lifts out of the sea as much water as flows into it, which the winds carry as vapour to the dry land, where the hills, with their cold summits, condense it into rain, which having watered the earth, the surplus finds its way to the rivers, and thence into the sea again. The connection is: just as the sun, wind, and rivers are ever shifting about, while the cycle in which they move is invariable, they return to the point whence they set out; so man moves in the same circle, never moving forward beyond vanity; his old misery ever recurs (cf. "there is no new thing," Ecclesiastes 1:9). 

Verse 8
All things are full of labour; man cannot utter it: the eye is not satisfied with seeing, nor the ear filled with hearing. All things (are) full of labour; man cannot utter (it) - rather, All words are wearied out i:e., are inadequate, as also, 'man cannot express by words' the misery of human vanity in this ceaseless, changeless cycle of labour for that which satisfieth not. "No new" good can accrue from it (Ecclesiastes 1:9); for as the sun, etc., so man's labrious works move in a changeless cycle. The 'eye' and 'ear' are two of the taskmasters for which man toils. But these are never 'satisfied' (Ecclesiastes 4:8; Ecclesiastes 6:7; Proverbs 27:20). Nor can they be so hereafter, because there will be nothing 'new.' Not so the chief good, Jesus Christ (John 4:13-14; Revelation 21:5). As the first clause describes the vanity of earthly things as unutterable, so the second proves the assertion by their palpable inability to satisfy the soul. D

Verse 9
The thing that hath been, it is that which shall be; and that which is done is that which shall be done: and there is no new thing under the sun.

That which is done - accomplished. The results of doing are now what they shall be in the present order of things.

No new (thing) - (Hebrew, 'no new thing at all,' as Numbers 11:6.) This is not meant in a general sense; but there is no new source of happiness (the subject in question) which can be devised: the same round of petty pleasures, cares, business, study, wars, etc., being repeated over and over again (Holden). Since the old has been unsatisfactory, it is a great evil that there is nothing new. 'Man cannot escape out of the charmed circle into which he was driven by the curse (Genesis 3:1-24), be his exertions what they may (Hengstenberg). With all the progress in the healing art, the doom, "Thou shalt die" still holds good. These words are not true of the works of God, for God ever produces something new; it is only children of Adam who effect nothing new' (Luther). 

Verse 10
Is there any thing whereof it may be said, See, this is new? it hath been already of old time, which was before us.

Old time (Hebrew, ages), which was. The Hebrew plural cannot be joined to the verb singular. Therefore translate, 'It hath been in the ages before; certainly it hath been before us' (Holden). Or, as Maurer, 'That which has been (done) before us (in our presence, 1 Chronicles 16:33), has been (done) already in the old times.' 

Verse 11
There is no remembrance of former things; neither shall there be any remembrance of things that are to come with those that shall come after.

(There is) no remembrance of former (things) or persons. The reason why some things are thought "new," which are not really so, is the imperfect record that exists of preceding ages among their successors.

Neither shall there be (any) remembrance of (things) (rather, of the persons) that are to come with (those) that shall come after - i:e., with these that live still later than, the 'things (rather, the persons or 'generations,' Ecclesiastes 1:4, with which this verse is connected, the six intermediate verses being merely illustrations of Ecclesiastes 1:4, Weiss) that are to come' (Ecclesiastes 2:16; Ecclesiastes 4:16; Ecclesiastes 9:5). 

Verse 12
I the Preacher was king over Israel in Jerusalem.

Resumption of Ecclesiastes 1:1, the intermediate verses being the introductory statement of his thesis. Therefore, the Preacher ( Qohelet (Hebrew #6953)) is repeated. From this verse to Ecclesiastes 2:26, the Preacher shows the vanity of earthly things from his own experience.

I the Preacher was king - instead of 'am,' because he is about to give the results of his past experience during his long reign.

In Jerusalem - specified as opposed to David, who reigned both in Hebron and Jerusalem; whereas Solomon reigned only in Jerusalem. "King of Israel in Jerusalem" implies that he reigned over Israel and Judah combined, whereas David, at Hebron, reigned only over Judah, and not, until he was settled in Jerusalem, over both Israel and Judah. If ever man had the opportunity of testing whether earthly things can afford solid satisfaction, it was Solomon-a king, and therefore having immense means at his command; and in Jerusalem the center of a then wide and highly favoured kingdom, furnishing a most ample field of philosophical observation, (cf. Ecclesiastes 2:1, etc.) The Preacher begins with human wisdom, for which he was famed even among pagan nations (1 Kings 10:8; Matthew 12:42). 

Verse 13
And I gave my heart to seek and search out by wisdom concerning all things that are done under heaven: this sore travail hath God given to the sons of man to be exercised therewith. I gave my heart to ... search out by wisdom concerning all (things) that are done under heaven. "Search" implies a deals investigation into the results gained by all the labours done under the sun.

This sore travail hath God given - i:e., sore vexation, namely, the wisdom which consists in testing thoroughly, etc.; that of 'searching out all things done under heaven.' Wisdom busied about merely earthly things brings only pain.

To be exercised therewith - i:e., disciplined; literally, 'that they may thereby chastise or humble themselves. 

Verse 14
I have seen all the works that are done under the sun; and, behold, all is vanity and vexation of spirit.

I have seen all the works (the actions and businesses of men) that are done under the sun; and, behold, all (is) vanity. The reason is here given why wise investigation into man's "works" is only "sore travail" (Ecclesiastes 1:13) - namely, because all man's ways are vain (Ecclesiastes 1:18), and cannot be mended. (Ecclesiastes 1:15).

Vexation of (a preying upon the) spirit , [ r

Verse 15
That which is crooked cannot be made straight: and that which is wanting cannot be numbered.

(That which is) crooked cannot be made straight - `be brought into position' (Hengstengberg). The imperfection in the arrangements of the world result from the fall. All attempts to rectify this imperfection without recognition of the fall of man are vain. The dislocated state of all creaturely things, subject as they are to vanity, is designed to bring us, in despair of bettering them, to take refuge in God.

And that which is wanting (Daniel 5:27) cannot be numbered - so as to take a complete number: so equivalent to cannot be supplied (Maurer). Or rather, man's state is utterly wanting; and that which is wholly defective cannot be numbered or calculated. 'Where nothing is, nothing can be counted; human life consists entirely of nulls' (Hengstenberg). 

Verse 16
I communed with mine own heart, saying, Lo, I am come to great estate, and have gotten more wisdom than all they that have been before me in Jerusalem: yea, my heart had great experience of wisdom and knowledge.

I command with mine own heart - (Genesis 24:45.) Lo, I am come to great estate, and have gotten more wisdom - rather, 'I have magnified and gotten' (literally, added, increased), etc.

Than all (they) that have been before me in Jerusalem - namely, the priests, judges, and two kings that preceded Solomon. Melchisedec was one of the kings of the ancient dynasty who is included in the words, "all that have been before me." His earthly wisdom exceeded that of all before Jesus Christ, the antitypical Koheleth, or 'Gatherer of men' (Luke 13:34), and "Wisdom" incarnate (Matthew 11:19; Matthew 12:42; 1 Kings 3:12; 1 Kings 4:29-34; 1 Kings 10:23-24). The wisdom in which Solomon excelled all, by the gift of God was concerning earthly things (Ecclesiastes 1:13). It is of this earthly wisdom and acuteness, viewed by itself that Solomon pronounces that its result is only "sore travail." Brilliant as it was, so that it attracted the notice of the pagan world, it yet is classed only with the possession of worldly goods. In the wisdom that is heavenly Solomon was certainly not above Moses (Numbers 12:3; Numbers 12:6-8; Deuteronomy 34:10-12; James 1:5; James 3:17).

Had ... experience - literally, had seen (Jeremiah 2:31). Contrast with this glowing in worldly wisdom, Jeremiah 9:23-24. 

Verse 17
And I gave my heart to know wisdom, and to know madness and folly: I perceived that this also is vexation of spirit.

I gave my heart to know wisdom ... madness and folly - i:e., their effects, the works of human wisdom and folly respectively. As things are best understood by comparison with their contraries, so Solomon tested the worth of wisdom by comparing its results with those of folly. "Madness" - literally, vaunting extravagance, (Ecclesiastes 2:12; Ecclesiastes 7:25, etc.) (Holden.) "Folly" is read by the English version, with some manuscripts, instead of the present Hebrew text, 'prudence' [cikluwt, for sikluwt (Hebrew #5531): but the Hebrew letter sin (s) and the Hebrew letter camek (c) are often interchanged]. The same Hebrew is used for the world's 'CRAFT,' falsely called prudence in Daniel 8:25 : it may mean so here. But I prefer the English version. 

Verse 18
For in much wisdom is much grief: and he that increaseth knowledge increaseth sorrow. For in much wisdom is much grief: and he that increaseth knowledge increaseth sorrow.

In much wisdom (is) much grief; and he that increaseth knowledge increaseth sorrow - not in general; for wisdom, etc., are most excellent in their place; but speculative knowledge of man's ways (Ecclesiastes 1:13; Ecclesiastes 1:17), which, the further it goes, gives one, the more pain to find how "crooked" and "wanting" they are (Ecclesiastes 1:15; Ecclesiastes 12:12). 

02 Chapter 2 
Verse 1
I said in mine heart, Go to now, I will prove thee with mirth, therefore enjoy pleasure: and, behold, this also is vanity.

I said in mine heart. "I" (Heb., ani) is emphatic: I who had such ample opportunities of testing earthly goods, and who am now giving the results of my experience. The address to his own heart is alluded to in Jesus' parable of the rich fool, who addresses his own soul (Luke 12:19). So "(It is) mad," or rather, 'Thou art mad,' answers to God's address to him, "Thou fool" (Luke 12:20). Compare Ecclesiastes 2:19 here with "whose shall those things be which thou hast provided?" and Ecclesiastes 2:1 with "be merry."

I will prove thee with mirth - joy flowing from, possessions and pleasures.

Enjoy pleasure - literally, 'look into good;' my heart, I will test whether thou canst find that solid good in pleasure which was not in 'worldly wisdom.' But this also proves to be "vanity." 

Verse 2
I said of laughter, It is mad: and of mirth, What doeth it?

Laughter - flowing from sensual gratifications.

(It is) (rather, Thou art). Hengstenberg translates (limshok besari), 'to cherish.'

Mad - i:e., when made the chief good. It is harmless in its proper place; yea, the Preacher urges us to enjoy thankfully present goods (Ecclesiastes 2:24).

What doeth it? - of what avail is it in giving solid good? (Ecclesiastes 2:11.) 

Verses 3-11
I sought in mine heart to give myself unto wine, yet acquainting mine heart with wisdom; and to lay hold on folly, till I might see what was that good for the sons of men, which they should do under the heaven all the days of their life.

Illustration more at large of Ecclesiastes 2:1-2. First, he tries mirth in its coarsest form, intoxication of the senses.

Verse 3. Sought - after search into many plans.

To give myself unto wine - literally, to draw my flesh (body) to wine (including all banquetings). Image from a bound captive drawn after a chariot in triumph (Romans 6:16; Romans 6:19; 1 Corinthians 12:2); or, one 'allured' (2 Peter 2:18-19); or 'indulge my body with wine.'

Yet acquainting mine heart with wisdom - literally, 'and my heart (still) was behaving, or guiding itself, with wisdom' (Gesenius). Compare end, Ecclesiastes 2:9. 'I assayed:' so the Hebrew [ tuwr (Hebrew #8446)] of "I sought" means. Solomon did not give loose to lust as a mere sensualist: but, retaining his wisdom, he tested, by personal trial, what solid good sensual enjoyments can give. Such experiments in sinful pleasures are forbidden by God (Numbers 15:39), and entail His sure vengeance (cf. Proverbs 31:4-5).

Folly - namely, pleasures of the flesh, termed "mad" (Ecclesiastes 2:2 ).

All the days of their life. The shorter that life lasts, the more important it is speedily to know what is the true end and chief good of life (see margin, and Ecclesiastes 6:12; Job 15:20).

Verse 4. I made me great works ... houses - not including the temple, which he did not build for himself, (1 Kings 7:1-8; 1 Kings 9:1; 1 Kings 9:19; 1 Kings 10:18, etc.) Here he passes from the experiment in the lusts of the flesh to the lust of the eye and the pride of life, thus including "all that is in the world" (1 John 2:16).

Vineyards - (Song of Solomon 8:11.)

Verse 5. Gardens - Hebrew ( pardeeciym (Hebrew #6508)), paradises, a foreign word; Sanskrit, 'a place enclosed with a wall;' Armenian and Arabic, a pleasure ground with flowers and shrubs near the king's house or castle.' An earthly paradise can never make up for the want of the heavenly (Revelation 2:7).

Verse 6. Pools - artificial, for irrigating the soil (Genesis 2:10; Nehemiah 2:14; Isaiah 1:30). Three such reservoirs are still found, called Solomon's cisterns, a mile and a half from Jerusalem. Ritter says, The blessing which everywhere in the East irrigation diffuses is seen peculiarly in the paradisaic Etham, the narrow but lovely valley of Wady Urtas. This was probably the garden of Solomon, so rich in pools, described in Canticles as a pleasure garden with the noblest fruit trees.

The wood that bringeth forth trees - rather, 'the grove that flourisheth with trees' (Lowth).

Verse 7. I ... had servants born in my house - these were esteemed more trustworthy servants than those bought (Genesis 14:14; Genesis 15:2-3; Genesis 17:12-13; Genesis 17:27; Jeremiah 2:14), called sons of one's handmaid (Exodus 23:12; cf. this among the items of wealth, Genesis 12:16; Job 1:3).

Above all that were in Jerusalem before me - not only Saul and David, but also the Jebusite kings up to Melchisedec.

Verse 8. The peculiar treasure [Hebrew, c

Verse 12
And I turned myself to behold wisdom, and madness, and folly: for what can the man do that cometh after the king? even that which hath been already done.

I turned myself to behold (the same Hebrew, uwpaaniytiy (Hebrew #6437), as in Ecclesiastes 2:11, "I looked" on). I turned myself to behold (the same Hebrew, uwpaaniytiy (Hebrew #6437), as in Ecclesiastes 2:11, "I looked" on).

Wisdom, and madness, and folly. He had tried (worldly) wisdom (Ecclesiastes 1:12-13), and folly (foolish pleasure) (Ecclesiastes 2:1-11); he now compares them (Ecclesiastes 2:12), and finds that while (worldly) wisdom excelleth folly (Ecclesiastes 2:13-14), yet the one event, death and oblivion, befall both (Ecclesiastes 2:14-16), and that thus the wealth acquired by the wise man's "labour" may descend to a "fool," that hath not laboured (Ecclesiastes 2:18-19; Ecclesiastes 2:21); therefore all his labour is vanity (Ecclesiastes 2:22-23).

For what (can) the man (do) that cometh after the king? (even) that which hath been already done - (Ecclesiastes 1:9.) Parenthetical. A future investigator can strike nothing out "new," so as to draw a different conclusion from what I by comparing "wisdom and madness." Grotius, with less ellipsis, 'Who is the man who can come after (compete with) the king in (knowing) the things which are done?' None ever can have the same means of testing what all earthly things can do toward satisfying the soul-namely, worldly wisdom, science, riches, power, longevity, all combined. Gejer translates, in accordance with Ecclesiastes 2:18-19, 'What is that man who shall come after the king whom they have made?' - i:e., after me. But Solomon was not made king by man. Hengstenberg also refers 'What will the man (do) who cometh after the king?' to Rehoboam; and makes his perplexity as to the value of wisdom compared with folly to be due to his fear of a worthless successor inheriting all the results of his wisdom. I prefer the sense in the English version. 

Verse 13-14
Then I saw that wisdom excelleth folly, as far as light excelleth darkness.

Wisdom excelleth folly ... as light excelleth darkness ... the fool walketh in darkness - (Proverbs 17:24.) The worldly "wise" man has good sense in managing his affairs, skill and taste in building and planting, and keeps within safe and respectable bounds in pleasure, while the "fool" is wanting in these respects ("darkness" - i:e., fatal error, blind infatuation); yet "one event" - death, happeneth to both (Job 21:26). 

Verse 15
Then said I in my heart, As it happeneth to the fool, so it happeneth even to me; and why was I then more wise? Then I said in my heart, that this also is vanity.

Why was I then - so anxious to become - "more wise" - (2 Chronicles 1:10.)

Then - since such the case - this also vanity. "This" - namely, pursuit of (worldly) wisdom. It can never fill the place of the true wisdom (Job 28:28; Jeremiah 8:9). 

Verse 16
For there is no remembrance of the wise more than of the fool for ever; seeing that which now is in the days to come shall all be forgotten. And how dieth the wise man? as the fool.

(There is) no remembrance of the wise more than of the fool - a great aim of the worldly (Genesis 11:4). The righteous alone attain it (Psalms 112:6 ; Proverbs 10:7).

Forever - perpetual memorial.

Seeing that which now (is) [ b

Verse 17
Therefore I hated life; because the work that is wrought under the sun is grievous unto me: for all is vanity and vexation of spirit.

Therefore I hated life. Disappointed in one experiment after another he is weary of life. The backslider ought to have rather reasoned as the prodigal (Hosea 2:6-7; Luke 15:17-18).

The work that is wrought under the sun (is) grievous unto me - (Job 10:1.) 

Verse 18-19
Yea, I hated all my labour which I had taken under the sun: because I should leave it unto the man that shall be after me.

I hated all my labour ... because I should leave it unto the man that shall be after me. And who knoweth whether he shall be a wise (man) or a fool? One hope alone was left to the disappointed worldling, the perpetuation of his name and riches, laboriously gathered, through his successor. For selfishness is mostly at the root of worldly parents' alleged providence for their children. But now the remembrance of how he himself, the piously reared child of David, had disregarded his father's dying charge (1 Chronicles 28:9), suggested the sad misgivings as to what Rehoboam, his son by an idolatrous Ammonitess, Naamah, should prove to be-a foreboding too fully realized (1 Kings 12:1-33; 1 Kings 14:21-31). 

Verse 20
Therefore I went about to cause my heart to despair of all the labour which I took under the sun.

I went about (I turned myself) to cause my heart to despair of all the labour - I gave up as desperate all hope of solid fruit from my labour. 

Verse 21
For there is a man whose labour is in wisdom, and in knowledge, and in equity; yet to a man that hath not laboured therein shall he leave it for his portion. This also is vanity and a great evil.

For there is a man whose labour is in wisdom - suppose "there is a man," etc.

And in equity - rather, 'with success,' as the Hebrew ( kishrown (Hebrew #3788)) is rendered (Ecclesiastes 11:6), 'prosper,' though margin gives 'be right' (Holden.)

This also (is) ... a great evil - not in itself, for, this is the ordinary course of things, but "evil," as regards the chief good, that one should have toiled so fruitlessly. 

Verse 22
For what hath man of all his labour, and of the vexation of his heart, wherein he hath laboured under the sun?

No JFB commentary on this verse. 

Verse 23
For all his days are sorrows, and his travail grief; yea, his heart taketh not rest in the night. This is also vanity.

All his days are sorrows and his travail grief. Same sentiment as Ecclesiastes 2:21, interrogatively. The only fruit he has is, not only sorrows in his days, but "all his days are sorrow and his travail" (not only has griefs connected with it, but is itself) "grief." 

Verse 24
There is nothing better for a man, than that he should eat and drink, and that he should make his soul enjoy good in his labour. This also I saw, that it was from the hand of God.

(There is) nothing better for a man, (than) that he should eat. The Hebrew literally is 'It is not good for man that he should eat,' etc., 'and should make his soul see good.' According to Holden and Weiss, Ecclesiastes 3:12; Ecclesiastes 3:22, differ from this verse in the text and meaning: here he means, 'It is not good that a man should feast himself, and falsely make as though, his soul were happy:' he thus refers to a false pretending of happiness acquired by and for one's self: in Ecclesiastes 3:12; Ecclesiastes 3:22; Ecclesiastes 5:18-19, to real seeing, or finding pleasure when God gives it. There it is said to be good for a man to enjoy with satisfaction and thankfulness the blessings which God gives; here it is said not to be good to take an unreal pleasure to one's self by feasting, etc. I prefer the English version; or else, if the ellipsis be thought harsh, translate interrogatively, as Hengstenberg, 'Is it not good for man that he eat?' etc. It is not Epicurean self-indulgence that is recommended, as Ecclesiastes 2:2-3 oppose this; but a cheerful enjoyment of present goods, while toiling "in his labour," as contrasted with anxious labours in order to secure the greatest gains of this life. This view accords with Ecclesiastes 3:12; Ecclesiastes 3:22; Ecclesiastes 5:18-19.

This also I saw - I perceived by experience that even this eating and drinking, and cheerful enjoyment of God's present gifts, is not to be taken at will, but comes only from the hand of God (Psalms 4:6; James 1:17). God alone can make us capable of enjoyment, and deliver us from the bonds of avarice. 

Verse 25
For who can eat, or who else can hasten hereunto, more than I?

Who can eat, or who else can hasten (hereunto), more than I? - Hebrew, yaachuwsh (Hebrew #2363) chuwts (Hebrew #2351) mimeniy (Hebrew #4480): Who can hasten more than I, and beyond me? The Syriac, Arabic, and Septuagint, read, 'without Him' - i:e., without His permission (cf. Ecclesiastes 2:24). "Hasten," eagerly pursue such enjoyments. None can compete with me in this. If I, then, with all my opportunities of enjoyment, failed utterly to obtain solid pleasure, of my own making, apart from God (Ecclesiastes 2:24), who else can? God mercifully spares His children the sad experiment which Solomon made, by denying them the goods which they often desire. He gives them the fruits of Solomon's experience, without their paying the dear price at which Solomon bought it. Hengstenberg makes Solomon to say that he has richly enjoyed this gift of God-namely, the power to eat and drink and enjoy present goods; whereas the miser does not "hasten" to eat, because his eye is looking to the uncertain future. I can by my experience (says Solomon) attest that eating and hastening to enjoy the present in a cheerful, though not a sensual spirit, is the only good to be gotten from life, by the gift of God. 

Verse 26
For God giveth to a man that is good in his sight wisdom, and knowledge, and joy: but to the sinner he giveth travail, to gather and to heap up, that he may give to him that is good before God. This also is vanity and vexation of spirit.

For (God) giveth to a man that (is) good in his sight wisdom, ... and joy. True, literally, in the Jewish theocracy, and in some measure in all ages (Job 27:16-17; Proverbs 13:22; Proverbs 28:8). Though the retribution be not so visible and immediate now as then, it is no less real. Happiness even here is more truly the portion of the godly. God gives the godly power to enjoy what they have (Ecclesiastes 2:24; Psalms 84:11; Matthew 5:5; Mark 10:29-30; Romans 8:28; 1 Timothy 4:8).

But to the sinner he giveth travail ... to heap up, that he (the sinner) may give to (him that is) good before God - i:e., unconsciously and in spite of himself. The godly Solomon had satisfaction in his riches and wisdom, when God gave them, (2 Chronicles 1:1-17.) The backsliding Solomon had no happiness when he sought it in them apart from God, and the riches which he heaped up became the prey of Shishak, (2 Chronicles 12:1-16.)

This also (this gathering and heaping up of goods by sinners, without enjoying them) (is) vanity and vexation of spirit - by God's righteously retributive appointment. 

03 Chapter 3 
Verse 1
To every thing there is a season, and a time to every purpose under the heaven:

To every thing ... a season - Heb., z

Verse 2
A time to be born, and a time to die; a time to plant, and a time to pluck up that which is planted;

A time to be born - rather, as Hebrew, laledeth, to bear. So the Septuagint, The time to bear is the time of the Church's and Israel's gladness (Isaiah 54:1; Isaiah 66:7-8). Jesus refers to this in John 16:21. Dying is opposed to bearing.

A time to die - (Psalms 31:15.) Jesus alludes to this, John 7:8; John 7:30. God, who permits Israel to die at one time, will revive her again (Deuteronomy 32:39; Psalms 68:20; Psalms 71:20; Psalms 80:18; Psalms 85:6; Ezekiel 37:1; Hosea 6:2; Habakkuk 1:12; Habakkuk 3:2).

To plant ... a time to pluck up. A man can no more reverse the times and order of 'planting' and of 'digging up,' and transplanting, than he can alter the times fixed for his 'birth' and 'death.' To try to "plant" out of season is vanity, however good in season; so to make earthly things the chief end is vanity, however good they be in order and season. So God has His time for planting and for plucking up nations, especially Israel, and professing churches (Psalms 44:2; Psalms 80:8; Psalms 80:12-13; Jeremiah 18:7; Jeremiah 18:9; Amos 9:15; Matthew 15:13; Revelation 2:5 , end). 

Verse 3
A time to kill, and a time to heal; a time to break down, and a time to build up;

A time to kill - namely, judicially, criminals; or, in wars of self-defense; not in malice. Out of this time and order, killing is murder. God had His times for slaying Israel (Psalms 78:31; Psalms 78:34; Jeremiah 12:3). The evil of the people must have been desperate when God had to resort to such a terrible mode of treatment.

To heal. God has His times for "healing" (literally, Isaiah 38:5; Isaiah 38:21 : figuratively, Deuteronomy 32:39; Hosea 6:1 : spiritually, Psalms 147:3; Isaiah 57:19). To heal spiritually before the sinner feels his wound would be out of time, and so injurious. The Lord declares Himself to be the Physician that heals Israel (Exodus 15:26; Isaiah 6:10).

A time to break down - cities, as Jerusalem, by Nebuchadnezzar.

To build up - as Jerusalem, in the time of Zerubbabel; spiritually, Amos 9:11; "the set time" (Psalms 102:13-16). God has His time for breaking down the protecting walls of professing churches, and for building them up (Psalms 80:12; Isaiah 5:5; Jeremiah 24:6; Jeremiah 31:4; Jeremiah 42:10; Psalms 51:18, in David's time, when the walls of Jerusalem were standing, can be best explained in a spiritual sense; Jeremiah 1:10; Jeremiah 18:7-9). 

Verse 4
A time to weep, and a time to laugh; a time to mourn, and a time to dance;

A time to mourn - namely, for the dead (Genesis 23:2).

Dance - as David before the ark (2 Samuel 6:12-14; Psalms 30:11; spiritually, Matthew 9:15; Luke 6:21; Luke 15:25). The Pharisees, by requiring sadness out of time, erred seriously. The Church's temporary sorrow shall be ultimately turned into joy (John 16:20). Meanwhile, let us not force ourselves to laughter unseasonably, forestalling God's time, like the world, that gilds over its misery, and then falls a victim to despair (Matthew 9:15). 

Verse 5
A time to cast away stones, and a time to gather stones together; a time to embrace, and a time to refrain from embracing;

A time to cast away stones - as out of a garden or vineyard (Isaiah 5:2): as not one stone was left upon another of the great buildings of the temple, when it had ceased to be the true house of God.

A time to gather then followed-for building; figuratively, the Gentiles, once cast-away stones, were in due time made parts of the spiritual building (Ephesians 2:19-20), and children of Abraham (Matthew 3:9); so the restored Jews hereafter (Psalms 102:13-14; Zechariah 9:16).

A time to embrace, and ... to refrain from embracing - (Joel 2:16; 1 Corinthians 7:5-6.) God has His time for embracing His people, and for rejecting them (Song of Solomon 2:6; Song of Solomon 8:3). Contrast Proverbs 5:20. Habakkuk means hearty embrace. Compare the image of a girdle round the loins, to express how God "caused the whole house of Israel to cleave unto Him" (Jeremiah 13:11). 

Verse 6
A time to get, and a time to lose; a time to keep, and a time to cast away; A time to get - e.g., to gain honestly a livelihood (Ephesians 4:28); Hebrew, seek.

Lose - when God wills losses to us, then is our time to be content.

Keep - not to give to the idle beggar (2 Thessalonians 3:10).

A time to cut away - in charity (Proverbs 11:24), or to part with the dearest object rather than the soul (Mark 9:43). To be careful is right in its place, but not when it comes between us and Jesus Christ (Luke 10:40-42). Hengstenberg explains "seek" of God's retributive righteousness in seeking His persecuted people (Ecclesiastes 3:15), and "cast away," His casting His sinning people from His presence (2 Kings 13:23; 2 Kings 17:18-20; Psalms 71:9; Deuteronomy 29:28; the general context). 

Verse 7
A time to rend, and a time to sew; a time to keep silence, and a time to speak;

A time to rend - garments, in mourning (Joel 2:13). Figurative, nations, as Israel from Judah, already foretold in Solomon's time (1 Kings 11:30-31), to be 'sewed' together hereafter (Ezekiel 37:15; Ezekiel 37:22). Jacob is the type of the people of God in all ages, who need, like him, to be afflicted temporarily for sin, that self may be mortified, and that so, in God's good time, their rent may be repaired everlastingly (Genesis 37:34; Genesis 45:27-28). The very time when God rent the temple-veil was that wherein he was preparing to destroy "the veil that is spread over all nations" (Isaiah 25:7).

A time to keep silence (Amos 5:13) - in a national calamity, or that of a friend (Job 2:13); also not to complain under God's visitation (Leviticus 10:3; Psalms 39:1-2; Psalms 39:9).

A time to speak - when God opens the door of utterance to His people (Acts 18:9; 1 Corinthians 16:9; 2 Corinthians 2:12). 

Verse 8
A time to love, and a time to hate; a time of war, and a time of peace.

A time to hate - e.g., sin, lusts, any person or thing that comes between us and God (Luke 14:26); i:e., to love God so much more, as to seem in comparison to hate 'father and mother,' when coming between us and God. There is a time when God inclines the world to love His people (Genesis 45:16-20), and a time when the world is permitted to hate them (Exodus 1:8, and Psalms 105:25). God again restores His people to love (Exodus 11:3; Psalms 106:46; 1 Kings 8:50; 2 Kings 25:27; especially Daniel 1:9). So hereafter (Isaiah 49:23; Isaiah 60:15-16). Time of war ... peace - (Luke 14:31.) "Peace," for which the Church and the groaning creation cry and sigh, forms the grand conclusion. The Lord will give it fully in His time (Isaiah 54:10; Isaiah 54:13; Isaiah 55:12; Isaiah 57:19; Isaiah 66:12; Ezekiel 37:26; Zechariah 9:10). 

Verse 9
What profit hath he that worketh in that wherein he laboureth?

What profit hath he that worketh? But these earthly pursuits, while lawful in their season, are 'unprofitable' when made by man, what God never intended them to be, the chief good. Solomon had tried to create an artificial, forced joy, at times when he ought rather to have been serious: the result, therefore of his labour to be happy out of God's order was disappointment. "A time to plant" (Ecclesiastes 3:2) refers to his planting (Ecclesiastes 2:5); "laugh" (Ecclesiastes 3:4), to Ecclesiastes 2:1-2; his "mirth," "laughter," "build up," "gather stones (Ecclesiastes 3:3; Ecclesiastes 3:5), to his "building" (Ecclesiastes 2:4); "embrace," "love," to his "princesses" (note Ecclesiastes 2:8); "get" (perhaps also "gather," Ecclesiastes 3:5-6), to his "gathering" (Ecclesiastes 2:8). All these were of no "profit," because not in God's time and order of bestowing happiness. All our wearying labours, apart from God, are fruitless. Until His hour comes, our labour attains not its consummation. We must be unwearied in doing good (Ecclesiastes 3:12), and sowing good seed (Ecclesiastes 11:1; Ecclesiastes 11:6), and watering the seed with our prayers. 

Verse 10
I have seen the travail, which God hath given to the sons of men to be exercised in it.

I have seen the travail ... given to the sons of men. Needless anxieties and toils, which men might avoid, if they would but trust in God, and leave the disposal of events and the time in His hands, waiting on Him in patience, and with believing prayer. 

Verse 11
He hath made every thing beautiful in his time: also he hath set the world in their heart, so that no man can find out the work that God maketh from the beginning to the end.

He hath made every thing beautiful in his time - i:e., in its proper season (Psalms 1:3); opposed to worldings, putting earthly pursuits out of their proper time and place (note, Ecclesiastes 3:9). Or the train of thought is, God does everything on a deliberate plan, not at random, as our ignorance of the relation of each successive event to the whole plan might tempt us to think. Many things in Ecclesiastes 2:1-26; Ecclesiastes 3:1-22; Ecclesiastes 4:1-16; Ecclesiastes 5:1-20; Ecclesiastes 6:1-12; Ecclesiastes 7:1-29; Ecclesiastes 8:1-17 seem to our finite view evil which are really good and beautiful, inasmuch as they form indispensable links in the vast chain, and occur exactly at the right time.

Set the world in their heart - given them capacities to understand the world of nature as reflecting God's wisdom in its beautiful order and times (Romans 1:19-20). "Everything" answers to "world" in the parallelism.

So that - i:e., (Hebrew, mib

Verse 12
I know that there is no good in them, but for a man to rejoice, and to do good in his life.

I know that (there is) no good in them. Man can get no good in God's works except by rejoicing in his share of them, allotted by God, and doing good therewith. Hengstenberg explains, 'There is no good in (i:e., for [b

Verse 13
And also that every man should eat and drink, and enjoy the good of all his labour, it is the gift of God.

And also that every man should eat - literally, 'and also as to every man who eats,' etc., 'this is the gift of God' (Ecclesiastes 3:22; Ecclesiastes 2:24; Ecclesiastes 2:26; Ecclesiastes 5:18). When received as God's gifts, and to God's glory, the good things of life are enjoyed in their due time and order (Acts 2:46; 1 Corinthians 7:31; 1 Corinthians 10:31; 1 Timothy 4:3-4). The "also" implies, not only is it God's gift that any man's sufferings are removed or averted, but also that in suffering, present or feared, he should be cheerful. The heart to enjoy God's gifts aright, is not natural to man, but it also is the gift of God (Ecclesiastes 2:24; Ecclesiastes 2:26). 

Verse 14
I know that, whatsoever God doeth, it shall be for ever: nothing can be put to it, nor any thing taken from it: and God doeth it, that men should fear before him.

I know - concerning God's part: answering to "I know" (Ecclesiastes 3:12) as regards man's part.

Whatsoever God doeth, it shall be forever (Psalms 46:10; Psalms 33:11; 1 Samuel 3:12; 2 Samuel 23:5; Psalms 89:34; Matthew 24:35; James 1:17) - as opposed to man's perishing labours (Ecclesiastes 2:15-18). God's plans cannot be altered by any creature's opposition; but God is a Sovereign, and not the slave of fate, and He takes into account His people's prayers; but our anxious workings are useless in respect to them. Anything taken from it-opposed to man's 'crooked and wanting' works (Ecclesiastes 1:15; Ecclesiastes 7:13). The event of man's labours depends wholly on God's immutable purpose. Man's part, therefore, is to do and enjoy every earthly thing in its proper season (Ecclesiastes 3:12-13), not setting aside God's order; and not to undertake anything depending on his own anxious efforts for its accomplishment, but to commit all his ways to God, who has appointed the time and end (Psalms 127:1-2; Psalms 123:1-2; Romans 9:16; Ephesians 1:11, end). The mysteriousness and unchangeableness of God's purposes are designed to lead man to "fear before Him." Man knows not the event of each act, otherwise he would think himself independent of God. 

Verse 15
That which hath been is now; and that which is to be hath already been; and God requireth that which is past.

That which hath been is now. That which bath been in the mind of God from eternity is now realized in time. The constancy of God's government is a consideration calculated to inspire equanimity.

That which is to be hath already been - in the divine counsels. Resumption of Ecclesiastes 1:9. Whatever changes there be, the succession of events is ordered by God's "everlasting" laws (Ecclesiastes 3:14), and returns in a fixed cycle.

God requireth that which is past. After many changes, God's law requires the return of the same cycle of events as in the past; literally, that which is driven on. The Septuagint and Syriac translate, 'God requireth (i:e., avengeth) the persecuted [Hebrew, nirdaap (Hebrew #7291)] man;' cf. "get," or "seek" (Ecclesiastes 3:6). But the Vulgate, and the parallel clauses, here support the English version. Lamentations 5:5 used the Hebrew as the Septuagint take it. So Hengstenberg. Matthew 5:10 corresponds. The transition to Ecclesiastes 3:16-17 is thus easy, which it is not in the English version. 

Verse 16
And moreover I saw under the sun the place of judgment, that wickedness was there; and the place of righteousness, that iniquity was there.

The place of judgment ... wickedness was there. Here a difficulty is suggested. If God foreorders the succession of events, why are the wicked allowed to deal unrighteously in the place where injustice ought least of all to be?-namely, "the place of judgment;" where judges give sentence as representatives of God (2 Chronicles 19:6-7; Deuteronomy 11:17; Psalms 94:20; Psalms 125:3). 

Verse 17
I said in mine heart, God shall judge the righteous and the wicked: for there is a time there for every purpose and for every work.

Solution.

God shall judge the righteous and the wicked: for (there is) a time. There is a looming judgment in which God will vindicate His righteous ways. The sinner's "time" of his unrighteous "work" is short. God also has His "time" and "work" of judgment; and, meanwhile, is overruling, for good at last, what seems now dark. Man cannot now "find out" the plan of God's ways (Ecclesiastes 3:11; Psalms 97:2). If judgment instantly followed every sin, there would be no scope for free will, faith, and the perseverance of saints in spite of difficulties. The previous darkness will make the light at last the more glorious.

There (Job 3:17-19) - in eternity, in the presence of the Divine Judge, opposed to the "there," in the human place of judgment (Ecclesiastes 3:16); so "from thence" (Genesis 49:24). The Preacher points away from earth to heaven. The judgment on the wicked in behalf of the just may be looked for with the more confidence when the wicked are in authority. For the seat of judicial authority is God's; He cannot leave unpunished its abuse. The greater persecution as saints we endure from the ungodly in power, the surer is our coming deliverance (Psalms 58:11; Psalms 82:1-8); the persecution is 'a manifest token' of it, because God's justice binds Him to it (2 Thessalonians 1:5). 

Verse 18
I said in mine heart concerning the estate of the sons of men, that God might manifest them, and that they might see that they themselves are beasts. I said in mine heart. The use of the same formula here as in Ecclesiastes 3:17 shows that this is a second solution of the difficulty in Ecclesiastes 3:16, that wickedness is permitted to be in the place of judgment.

Concerning the estate of the sons of men, that God might manifest them. The estate of fallen man is so ordered (these wrongs are permitted) that God might "manifest" - i:e., thereby prove them. Or else 'purify them;' Hebrew, baaram-literally, to separate; so to purge (Ezekiel 20:38; Daniel 11:35; Daniel 12:10). 'That God might purge away their pride.' Hengstenberg, in accordance with the Hebrew accents, which separate "I said in mine heart" from what follows, translates '(these injustices are permitted) for the sake of [ `al (Hebrew #5921) dibrat (Hebrew #1700)] the sons of men.'

Sons of men - rather, sons of Adam, a phrase used for fallen men. The toleration of injustice until the judgment is designed to "manifest" men's characters in their fallen state, to see whether the oppressed will bear themselves aright amidst their wrongs, knowing that the time is short, and there is a coming judgment.

And that they might see that they themselves are beasts. That they might see that their nature is frail and mortal as that of the beasts (Job 36:8-9). Through the fall man became beastlike. To cure him of pride, he is subjected to the fate of the beast, death. The oppressed righteous snare in death; but the comparison to "beasts" applies especially to the ungodly oppressors (Psalms 44:12; Psalms 44:20); they, too, need to be "manifested" (proved), whether, considering that they must soon die as the beasts," and fearing the judgment to come, they will repent (Daniel 4:27). 

Verse 19
For that which befalleth the sons of men befalleth beasts; even one thing befalleth them: as the one dieth, so dieth the other; yea, they have all one breath; so that a man hath no preeminence above a beast: for all is vanity.

For that which befalleth the sons of men befalleth beasts - literally, 'For the sons of men' ( 'aadaam (Hebrew #120)) are haphazard, as also the beast is haphazard. As regards liability to death, excluding the future judgment, as the sceptic oppressors do, man is on a level with the beast. Life is "vanity" if regarded independently of religion. Man is as powerless as the beast to ward off any haphazard casualty. Apart from the bond which unites him to God, who breathed into him His Spirit, raising him infinitely above the beast (Genesis 2:7), godless man is no better than the beast; his lot irresistibly fixed from without, he has no free self-determination. The flood, as a type of all judgments, illustrates this: the mighty men of renown died the same common death as the meanest brute.

They have all one breath - one vitality.

So that a man hath no pre-eminence above a beast - in the point of view in which he is here regarded-namely, as to liability to accident and death. But Ecclesiastes 3:21 points out the vast difference between them in respect to the future destiny; also (Ecclesiastes 3:17), beasts have no "judgment" to come. Compare note, Ecclesiastes 3:11, 'He hath set eternity in their heart.' 

Verse 20
All go unto one place; all are of the dust, and all turn to dust again.

No JFB commentary on this verse. 

Verse 21
Who knoweth the spirit of man that goeth upward, and the spirit of the beast that goeth downward to the earth?

Who knoweth. Not doubt of the destination of man's spirit (Ecclesiastes 12:7). The question expresses 'how few, by reason of the outward mortality to which man is as liable as the beast, comprehend the wide difference between man and the beast' (Isaiah 53:1). Since man's spirit is the breath of God, it cannot perish with the body, but must at death return to Him who gave it. That which belongs to the earth is given back to the earth: so that which belongs to heaven returns to heaven. The creation of man in the image of God (Genesis 1:26-27; Genesis 2:7) involves the necessity of an immortality of blessedness or misery. The Hebrew expresses the difference strongly, 'The spirit of man that ascends, it belongeth to l

Verse 22
Wherefore I perceive that there is nothing better, than that a man should rejoice in his own works; for that is his portion: for who shall bring him to see what shall be after him?

A man should rejoice in his own works. Compare Ecclesiastes 3:12; Ecclesiastes 5:18. Inculcating a thankful enjoyment of God's gifts, and a cheerful discharge of man's duties, founded on fear of God; not as the sensualist (Ecclesiastes 11:9); not as the anxious money-seeker (Ecclesiastes 2:23; Ecclesiastes 2:26; Ecclesiastes 5:10-17; 1 Timothy 6:17).

For that is his portion - in the present life. If it were made his main portion, it would be "vanity" (Ecclesiastes 2:1; Luke 16:25). 

For who shall bring him to see what shall be after him? - (Ecclesiastes 6:12.) Not after his death, but after his present condition, what event of decisive influence on his fate shall happen-our ignorance as to the future, which is God's "time" (Ecclesiastes 3:11), should lead us to use the present time in the best sense, and instead of distressing ourselves with wearisome cares, to leave the future to His infinite wisdom (Matthew 6:20; Matthew 6:25; Matthew 6:31-34). 

04 Chapter 4 
Verse 1
So I returned, and considered all the oppressions that are done under the sun: and behold the tears of such as were oppressed, and they had no comforter; and on the side of their oppressors there was power; but they had no comforter.

So I returned - namely, to the thought set forth in Ecclesiastes 3:16; Job 35:9.

On the side of their oppressors (there was) power. Maurer, not so well, 'violence.'

They had no comforter. Twice said, to express continued suffering without any to give comfort (Isaiah 53:7). 

Verse 2
Wherefore I praised the dead which are already dead more than the living which are yet alive.

Wherefore I praised the dead which are already dead, more than the living. A profane sentiment if severed from its connection; but just in its bearing on Solomon's scope. If religion were not taken into account (Ecclesiastes 3:17; Ecclesiastes 3:19), to die as soon as possible would be desirable, so as not to suffer or witness "oppressions;" and still more so, not to be born at all (Ecclesiastes 7:1). Job (Job 3:13; Job 3:20; Job 21:7), David (Psalms 73:3, etc.), Jeremiah (Jeremiah 12:1; Jeremiah 20:18), Habakkuk (Habakkuk 1:13), all passed through the same perplexity, until they went into the sanctuary, and looked beyond the present to the "judgment" (Psalms 73:17; Habakkuk 2:20; Habakkuk 3:17-18). Then they saw the need of delay, before completely punishing the wicked, to give space for repentance, or else for accumulation of wrath (Romans 2:15); and before completely rewarding the godly, to give room for faith and perseverance in tribulation (Psalms 92:7-12). Earnests, however, are often even now given, by partial judgments, of the future complete one, to assure us, in spite of difficulties, that God governs the earth. The aspect of life here is merely from one stand-point-namely, in view of the wrongs suffered on earth. Compare a different aspect (Ecclesiastes 9:4; Ecclesiastes 11:7), "God giveth songs in the night" to His people (Job 35:10; Psalms 73:2). They can enjoy even the present (Ecclesiastes 3:12-13). They look for the coming righteous judgment (Ecclesiastes 3:17), and recognize in the permission of temporary oppression the wholesome means of divine chastisement and probation of character. 

Verse 3
Yea, better is he than both they, which hath not yet been, who hath not seen the evil work that is done under the sun.

Who hath not seen - nor experienced. 

Verse 4
Again, I considered all travail, and every right work, that for this a man is envied of his neighbour. This is also vanity and vexation of spirit.

Every right work ... for this a man is envied - rather (as note, Ecclesiastes 2:21, "equity," prosperity), prosperous. Prosperity, which men so much covet, is the very source of provoking oppression (Ecclesiastes 4:1) and "envy," so far is it from constituting the chief good. Hengstenberg translates skill.

Of his neighbour. It aggravates the baseness of the envy, that it is on the part of one's own neighbour. So the tenth commandment.

This is also vanity. Even success by skill brings no solid satisfaction. 

Verse 5
The fool foldeth his hands together, and eateth his own flesh.

Still the indolence which 'folds the fool's hands together' is to be reprobated, because such a one ruins himself - "eateth his own flesh" (Isaiah 9:20; Isaiah 49:26). 

Verse 6
Better is an handful with quietness, than both the hands full with travail and vexation of spirit. Better (is) an handful (with) quietness, than both the hands full (with) travail. Hebrew, 'one open hand (palm) full of quietness, than both closed hands (fists) full of (what seems wealth, but which is really) travail.' "Quietness" (tranquillity flowing from moderate labour) is the happy mean between ruinous indolence on the one hand (Ecclesiastes 4:5), and laborious acquisition of wealth, and with it envy, on the other (Ecclesiastes 4:4 ; Proverbs 15:16-17; Proverbs 16:8). 

Verse 7
Then I returned, and I saw vanity under the sun.

I saw vanity - a vanity, described in Ecclesiastes 4:8. 

Verse 8
There is one alone, and there is not a second; yea, he hath neither child nor brother: yet is there no end of all his labour; neither is his eye satisfied with riches; neither saith he, For whom do I labour, and bereave my soul of good? This is also vanity, yea, it is a sore travail.

There is one (alone) and (there is) not a second - no partner. He might have one, but it is the nemesis of his greatness that he has not. He stands alone in the world, without object for his avarice, and without friend to break his dreary isolation.

Child - `son or brother,' put for any heir (Deuteronomy 25:5; Deuteronomy 25:10).

Neither is his eye satisfied - (Ecclesiastes 1:8.) The miser would not be able to give an account of his infatuation. 

Verse 9
Two are better than one; because they have a good reward for their labour.

Two (are) better than one. Two-opposed to "one" (Ecclesiastes 4:8). Ties of union, marriage, friendship, religious communion, are better than the selfish solitariness of the miser (Genesis 2:18).

Because they have a good reward - advantage accrues from their efforts being conjoined. They afford one another help, protection, and society. The Talmud says, 'A man without a companion is like a left land without the right.' 

Verse 10
For if they fall, the one will lift up his fellow: but woe to him that is alone when he falleth; for he hath not another to help him up.

If they fall - if the one or other fall, as may happen to both-namely, into any distress of body, mind, or soul. 

Verse 11
Again, if two lie together, then they have heat: but how can one be warm alone?

If two lie together ... they have heat - (1 Kings 1:4.) The image is taken from man and wife, but applies universally to the warm sympathy derived from social ties. So Christian ties (Luke 24:32; Acts 28:15). Advantages accrue from fellowship which a solitary life does not afford. He who would have friends "must show himself friendly" (Proverbs 18:24). 

Verse 12
And if one prevail against him, two shall withstand him; and a threefold cord is not quickly broken.

If one prevail against him. One = the enemy. Rather, join "one" with "him." 'If (an enemy) prevail against him, the one'-him in his isolation-because of his standing alone. So the Vulgate. But the Syriac and Septuagint, favour the English version.

A threefold cord - proverbial for a combination of many, e.g., husband, wife, and children (Proverbs 11:14); so Christians (Colossians 2:2; Colossians 2:19). Christ sent forth the seventy by pairs, not singly (Luke 10:1), and promised, "Where two or three are gathered together in my name, there am I in the midst of them" (Matthew 18:18; Matthew 19:1-30). Untwist the cord and the separate threads are easily "broken." 

Verse 13
Better is a poor and a wise child than an old and foolish king, who will no more be admonished.

Better (in respect to condition; not moral character) (is) a poor and a wise child that an old and foolish king. The "threefold cord" of social ties suggests the subject of civil government. In this case, too, he concludes that kingly power confers no lasting happiness. The "wise" child, though a supposed case of Solomon, answers, in the event foreseen by the Holy Spirit, to Jeroboam, then a poor but valiant youth, once a "servant" of Solomon and (1 Kings 11:26-40) appointed by God, through the prophet Ahijah, to be heir of the kingdom of the ten tribes about to be rent from Rehoboam. The "old and foolish king" answers to Solomon himself, who had lost his wisdom, when, in defiance of two warnings of God (1 Kings 3:14; 1 Kings 9:2-9), he forsook God.

Who will no more be admonished - knows not yet how to take warning, (see margin.) God had by Ahijah already intimated the judgment coming on Solomon (1 Kings 11:11-13). 

Verse 14
For out of prison he cometh to reign; whereas also he that is born in his kingdom becometh poor.

For out of prison he (the poor and wise child) cometh to reign. Solomon uses this phrase of a supposed case-e.g., Joseph raised from a dungeon to be lord of Egypt. His words are at the same time so framed by the Holy Spirit that they answer virtually to Jeroboam, who fled, to escape a "prison" and death from Solomon, to Shishak of Egypt (1 Kings 11:40). This unconscious presaging of his own doom, and that of Rehoboam, constitutes the irony. David's elevation from poverty and exile, under Saul (which may have been before Solomon's mind), had so far their counterpart in that of Jeroboam.

Whereas also (he that is) born in his kingdom becometh poor - whereas the old king (in the person of his son. "the second child," Ecclesiastes 4:15), who came to the kingdom by birth (by hereditary right) becometh poor. So the Vulgate. 

Verse 15
I considered all the living which walk under the sun, with the second child that shall stand up in his stead.

I considered all the living - all the present generation of subjects. With the second child that shall stand up in his stead - in relation to ("with") the "second youth" (the legitimate successor of "the old king," as opposed to the "poor youth," the one first spoken of, about to be raised from poverty to a throne) - i:e., Rehoboam.

In his stead - the old king's. 

Verse 16
There is no end of all the people, even of all that have been before them: they also that come after shall not rejoice in him. Surely this also is vanity and vexation of spirit.

(There is) no end of all the people, (even) of all that have been before them: they also that come after shall not rejoice in him. Notwithstanding that "all the people" ("all the living which walk under the sun," Ecclesiastes 4:15) now worship the rising sun, the heir- apparent, I reflected that 'there were no bounds (no stability; as even in the days of so great a king as David, Absalom and Sheba son of Bichri successively found it easy to steal away the hearts of the people to rebel, 2 Samuel 15:6; 2 Samuel 20:1), no check on the caprice and love of innovation, "of all that have been before them," i:e., the past generation; so "they also that come after," i:e., the next generation, "shall not rejoice in him," namely, Rehoboam. The parallel, "shall not rejoice," fixes the sense of 'no bounds,' no permanent adherence, though now men rejoice in him. So De Dieu explains. The English version means, There is no end to the number of all the people who, before both kings, the old and the young one, have been ready to become tired of the reigning king, and to court his successor. Hope and novelty combine to recommend the successor-two powerful springs in human nature. 

05 Chapter 5 

Verse 1
Keep thy foot when thou goest to the house of God, and be more ready to hear, than to give the sacrifice of fools: for they consider not that they do evil.

From vanity connected with kings, he passes to vanities (Ecclesiastes 5:7) which may be fallen into in serving the King of kings, even by those who, convinced of the vanity of the creature, wish to worship the Creator.

Keep, thy foot. So the Qeri'. But the original Kethibh, 'thy feet' (Psalms 119:101). In going to worship, go with considerate, circumspect, reverent feeling. Better not to go at all, than to go in a wrong spirit. The allusion is to the taking off of the shoes, or sandals in entering a temple (Exodus 3:5; Joshua 5:15), which passages perhaps gave rise to the custom. Compare Jacob's words (Genesis 28:16-17), Surely the Lord is in this place etc.

Be more ready to hear (cf. James 1:19) - rather, 'To be ready (to draw nigh with the desire) to hear (obey) (1 Samuel 15:22) is a better sacrifice than the offering of fools' (Holden; the Vulgate; Syriac). The order of the words and the Hebrew accents forbid the English version, whereby "the sacrifice" governs "of fools." "To give sacrifice" is an unusual phrase (Psalms 51:16-17; Proverbs 21:3; Amos 5:21-24). The warning is against mere ceremonial self-righteousness. Obedience is the spirit of the law's requirements (Deuteronomy 10:12). Solomon sorrowfully looks back on his own neglect of this (cf. 1 Kings 8:63 with 11:4,6). Positive precepts of God must be kept, but will not stand instead of obedience to His moral precepts. The law provided no sacrifice for willful sin (Numbers 15:30-31; Hebrews 10:26-29). "Fools" think to compound for obedience by sacrifice. 

Verse 2
Be not rash with thy mouth, and let not thine heart be hasty to utter any thing before God: for God is in heaven, and thou upon earth: therefore let thy words be few.

Be not rash with thy mouth - answering to the considerate reverence indicated by the foot ("Keep thy foot," Ecclesiastes 5:1). This verse illustrates Ecclesiastes 5:1, as to prayer in the house of God ("before God," Isaiah 1:12); so Ecclesiastes 5:4-6, as to vows. The remedy to such vanities is living faith, as is stated (Ecclesiastes 5:7), "Fear thou God."

God is in heaven - therefore He ought to be approached with carefully weighed words, by thee, a frail creature of "earth."
Let thy words be few - not directed against the earnest and frequent prayers of true believers, but against the formal petitions of those who think to make up for the devotion they lack by the multitude of their words. So the Pharisees (Mark 12:40), and the pagan (Matthew 6:7-8); as the antidote, Jesus gave the Lord's prayer; the beginning of which, "Our Father which art in heaven" refers to this passage. While as our Father He is to be loved, He at the same time, as being "in heaven," is to be reverently feared in our approaches to Him. 

Verse 3
For a dream cometh through the multitude of business; and a fool's voice is known by multitude of words.

For a dream cometh ... business. As much "business," engrossing the mind, gives birth to incoherent "dreams," so many words, uttered inconsiderately in prayer, give birth to and betray "a fool's speech" (Ecclesiastes 10:14). (Holden and Hengstenberg.) But Ecclesiastes 5:7 implies that the "dream" is not a comparison, but the vain thoughts of the fool (sinner) (Psalms 73:20), arising from multiplicity of (worldly) "business." His "dream" is, that God hears him for his much speaking (Matthew 6:7), independently of the frame of mind. "Fool's voice" answers to "dream" in the parallel; it comes by the many "words" flowing from the fool's "dream." "Multitude of words" is parallel to "multitude of business." 

Verse 4
When thou vowest a vow unto God, defer not to pay it; for he hath no pleasure in fools: pay that which thou hast vowed.

When thou vowest a vow (Deuteronomy 23:21-23). Hasty words in prayer (Ecclesiastes 5:2-3) suggest the subject of hasty vows. A vow should not be hastily made (as Jephthah's and Saul's, Judges 11:35; 1 Samuel 14:24). When made, it must be kept (Psalms 76:11), even as God keeps His word to us (cf. as to Israel Exodus 12:41; Exodus 12:51; Joshua 21:45). 

Verse 5
Better is it that thou shouldest not vow, than that thou shouldest vow and not pay. 

(Deuteronomy 23:21; Deuteronomy 23:23.) 

Verse 6
Suffer not thy mouth to cause thy flesh to sin; neither say thou before the angel, that it was an error: wherefore should God be angry at thy voice, and destroy the work of thine hands?

Suffer not thy mouth ... - vow not with "thy mouth" a vow (e.g., fasting), which thy flesh (thy body, margin, Ecclesiastes 2:3) may tempt thee to break (Proverbs 20:25). Ezekiel 16:26; Ezekiel 23:20 prove that "flesh" is used for carnal desires in the Old Testament as well as in the New, which Hengstenberg denies, maintaining the sense 'Suffer not thyself to be involved in guilt as respects thy whole body, by the one small member the mouth' (James 3:2; James 3:5-6).

Before the angel - the "messenger" of God (Job 33:23); minister (Revelation 1:20); i:e., the priest (Malachi 2:7), "before" whom a breach of a vow was to be confessed (Leviticus 5:4-5). We Christians, in our vows (e.g., at baptism, the Lord's supper, etc.) vow in the presence of Jesus Christ, "the angel of the covenant" (Malachi 3:1), and of ministering angels as witnesses (1 Corinthians 11:10; 1 Timothy 5:21).

That it was an error. Extenuate not any breach of them as a slight error. The distinction between sins of ignorance or heedlessness, and sinning presumptuously or willfully, is alluded to here (cf. Numbers 15:27-31; Hebrews 10:26-28).

Wherefore should God be angry? A broken vow is not to be atoned for by a few fair spoken words before a priest. Thy vow to give so much of the fruits of the earth, and of thy cattle, when not performed, will entail the destruction of the whole work of thy hands-all thy crops and cattle. 

Verse 7
For in the multitude of dreams and many words there are also divers vanities: but fear thou God.

For in the multitude of dreams ... (there are) ... vanities, ... - (Note, Ecclesiastes 5:3.) God's service, which ought to be our chief good, becomes by "dreams" (foolish fancies as to God's requirements of us in worship) and random "words," positive "vanity." The remedy is, "Fear God" (Ecclesiastes 12:13), then thou wilt speak and vow nothing which thou dost not sincerely mean. 

Verse 8
If thou seest the oppression of the poor, and violent perverting of judgment and justice in a province, marvel not at the matter: for he that is higher than the highest regardeth; and there be higher than they.

If thou seest the oppression of the poor ... As in Ecclesiastes 3:16, so here the difficulty suggests itself. If God is so exact in even punishing hasty words (Ecclesiastes 5:1-6), why does He allow gross injustice? In the remote "provinces" (Hebrew, m

Verse 9
Moreover the profit of the earth is for all: the king himself is served by the field.

The profit (produce) of the earth is (ordained) for (the common good of) all: (even) the king (himself) is served by (the fruits of) the field. So in the case of Uzziah (2 Chronicles 26:10). Therefore the common Lord of all, high and low, will punish at last those who rob the "poor" of their share in it (Proverbs 22:22-23; Amos 8:4-7); because it was designed to profit all, not merely a privileged few, who by oppression monopolized, wishing to be "alone in the midst of the earth" (Ecclesiastes 4:8; Isaiah 5:8). This obscure passage is interpreted in many ways. The English version seems best; only insert 'itself' in the first clause, as in the Hebrew [ huw' (Hebrew #1931)] The head cannot do without the foot, nor can the king dispense with the poor Labourer that produces the crop for him from his field; a consideration that should check oppression. 

Verse 10
He that loveth silver shall not be satisfied with silver; nor he that loveth abundance with increase: this is also vanity.

Not be satisfied with silver Not only will God punish at last, but meanwhile, "not be satisfied with silver" - the oppressive gainers of "silver" find no solid 'satisfaction' in it.

Nor he that loveth abundance (Hamon-literally, multitude, bustle; implying the turmoil which is inseparable from wealth) "with increase" - is not satisfied with the gain that he makes. 

Verse 11
When goods increase, they are increased that eat them: and what good is there to the owners thereof, saving the beholding of them with their eyes?

When goods increase ... - the rich man's dependents. Either in the rich man's lifetime, or after his death, all his accumulations shall find their consumers. 'Whoso gathers riches, gathers devourers' (Luther). 

Verse 12
The sleep of a labouring man is sweet, whether he eat little or much: but the abundance of the rich will not suffer him to sleep.

The sleep of a labouring man is sweet ... Another argument against anxiety to gain riches. "Sleep ... sweet," answers to "quietness" (Ecclesiastes 4:6); "eat little or much," to "abundance," "not suffer ... sleep," to "vexation of spirit." Fears for his wealth, and an over- loaded stomach without 'labouring' (cf. Ecclesiastes 4:5), will not suffer the rich oppressor to sleep. 

Verse 13-14
There is a sore evil which I have seen under the sun, namely, riches kept for the owners thereof to their hurt.

A sore evil ... Proofs of God's judgments even in this world (Proverbs 11:31). The rich oppressor's wealth provokes enemies, robbers. etc. Then, after having kept it for an expected son, he loses it beforehand by misfortune ("by evil travail"), and the son is born to be heir of poverty. Ecclesiastes 2:19; Ecclesiastes 2:21; Ecclesiastes 2:23 gives another aspect of the same subject. 

Verse 15-16
As he came forth of his mother's womb, naked shall he return to go as he came, and shall take nothing of his labour, which he may carry away in his hand.

Nothing of (not withstanding) his labour ... this also (is) a sore evil ... - as in Ecclesiastes 5:13 the uncertainty of wealth was dwelt on, and its vicissitudes; so here the certainty of its being lost at death is put forward as "a sore evil." Even supposing that he loses not his wealth before death, then at least he must go striped of it all (Psalms 49:17).

Laboured for ... wind? - (Hosea 12:1; 1 Corinthians 9:26.) 

Verse 17
All his days also he eateth in darkness, and he hath much sorrow and wrath with his sickness.

Eateth - appropriately put for 'liveth' in general, as connected with Ecclesiastes 5:11-12; Ecclesiastes 5:18. In darkness - opposed to 'light (joy) of countenance' (Ecclesiastes 8:1; Proverbs 16:15). He may be seated in a well-lighted hall, but all is gloom in his heart. The sun is darkened to him who is in mental darkness. It shines only for the happy (Ecclesiastes 12:2; Jeremiah 4:23).

(He hath) much sorrow and wrath - fretfulness.

With his sickness - literally, 'sorrow (is) much, and his sickness (through vexation) and wrath.' 

Verse 18
Behold that which I have seen: it is good and comely for one to eat and to drink, and to enjoy the good of all his labour that he taketh under the sun all the days of his life, which God giveth him: for it is his portion.

Behold (that) which I have seen ... - in contrast to self-tormenting avarice. He returns to the sentiment in Ecclesiastes 2:24; Ecclesiastes 3:12-13; Ecclesiastes 3:22. The Hebrew accent requires a stop at "seen," as in the English version [also the pointing is 'aaniy (Hebrew #589), not 'aniy]; the next clause is literal. '(It is) good which (is also) comely (for one) to eat,' etc. "Good" for the man himself; "comely" in relation to others.

All the days of his life (literally, the number of the days of his life) which God giveth - namely, both the good of his labour and his life. 'The number of the days of his life' is a phrase implying the briefness of life, and therefore the folly of making earthly things, which are so soon ended, one's portion.

For it (is) his portion - legitimately. It is the only good to be gotten of one's goods. Such a one will use, not abuse, earthly things (1 Corinthians 7:31). Opposed to the anxious life of the covetous (Ecclesiastes 5:10; Ecclesiastes 5:17). 

Verse 19
Every man also to whom God hath given riches and wealth, and hath given him power to eat thereof, and to take his portion, and to rejoice in his labour; this is the gift of God.

Every man also to whom God hath given riches ... As Ecclesiastes 5:18 refers to the "labouring" man (Ecclesiastes 5:12). so Ecclesiastes 5:19 to the "rich" man, who gets wealth, not by "oppression" (Ecclesiastes 5:8). but by "God's gift." He is distinguished also from the "rich" man (Ecclesiastes 6:2), in having received by God's gift, not only "wealth," but also "power to eat thereof," which that one has not. "Power" - literally, dominion or rule (Hishlit, to make to rule) - namely, over one's own heart, so as not to be the slave of wealth, but its master, using it freely and rightly. "To take his portion" limits him to the lawful use of wealth, not keeping back from God his portion, while enjoying his own. This (is) the gift of God - literally, a gift bestowed freely and voluntarily of grace. 

Verse 20
For he shall not much remember the days of his life; because God answereth him in the joy of his heart.

He shall not much remember. He will not remember much (looking back with disappointment, as the ungodly do, Ecclesiastes 2:11, on) the days of his life. Life is long to the wretched, short to the happy. He will not vex himself with the remembrance of the unhappy days which he has passed. Nor will he be anxious about the future, but enjoys thankfully the present goods of life, and waits for the better and eternal life.

God answereth him in the joy of his heart. God answers his prayers in giving him "power" to enjoy his blessing. Gesenius and Vulgate translate, 'For God (so) occupies him with joy,' etc., that he thinks not much of the shortness and sorrows of life. "God answereth him in (giving him) the joy of his heart." So to answer in, by, or with a thing, is to bestow it, in Psalms 65:5; Psalms 69:13; Psalms 118:5. 

06 Chapter 6 

Verse 1
There is an evil which I have seen under the sun, and it is common among men:

An evil ... common among men - or else, more literally, great upon man, falls heavily upon man. Wealth, which seems, on a superficial look, so great a good, often is found, on closer examination, to be a great evil. 

Verse 2
A man to whom God hath given riches, wealth, and honour, so that he wanteth nothing for his soul of all that he desireth, yet God giveth him not power to eat thereof, but a stranger eateth it: this is vanity, and it is an evil disease.

He wanteth nothing for his soul - i:e., for his enjoyment.

Yet God giveth him not power to eat - through the avarice which enthrals him. This distinguishes him from the "rich" man in Ecclesiastes 5:19. "God hath given" distinguishes him also from the man who got his wealth by "oppression" (Ecclesiastes 5:8).

But a stranger eateth it - those not akin, nay, even hostile to him (Lamentations 5:2). He seems to have it in his "power" to do as he will with his wealth, but an unseen power gives him up to his own avarice. God wills that he should toil for "a stranger" (Ecclesiastes 2:26), who has found favour in God's sight.

An evil disease - as fatal to happiness of the soul as a severe sickness is to the ease of the body (Deuteronomy 28:59). 

Verse 3
If a man beget an hundred children, and live many years, so that the days of his years be many, and his soul be not filled with good, and also that he have no burial; I say, that an untimely birth is better than he.

Beget an hundred (i:e., very many) children (thus not having a "stranger" as his heir, Ecclesiastes 6:2),

And live many years, so that the days of his years be many (the phrase hints that at best man's years are but days, short and soon gone, Genesis 47:9),

And (yet) his soul be not filled with good ... (2 Kings 9:26; 2 Kings 9:35);

... untimely birth (an embryo) (is) better than he - for, though it enjoys no good, it suffers no evil (Ecclesiastes 6:4-5). In the East, to be without burial is the greatest degradation. 'Better the fruit that drops from the tree before it is ripe, than that left to hang on until rotten' (Henry). 

Verse 4
For he cometh in with vanity, and departeth in darkness, and his name shall be covered with darkness.

For he - rather, it, the "untimely birth."
Cometh in with vanity - to no purpose; a type of the driftless existence of him who maketh riches the chief good.

And his name shall be covered with darkness - the name of the untimely embryo. Translate, 'its name;' of the abortive: a type of the unhonoured death and dark future beyond the grave, of the avaricious. 

Verse 5
Moreover he hath not seen the sun, nor known any thing: this hath more rest than the other. 

This - yet it.

Hath more rest than the other - than the toiling, gloomy miser. The more unenviable is the state of the embryo, the worse is the misery of the covetous rich man. It has "rest" from suffering: he has no rest. He is to be pitied, not envied. 

Verse 6
Yea, though he live a thousand years twice told, yet hath he seen no good: do not all go to one place?

Yea, though he live a thousand years twice (i:e., not only almost a thousand years, like Methuselah, but twice a thousand),

Yet hath he seen no good. If the miser's length of "life" be thought to raise him above the abortive, Solomon answers, Long life, without enjoying real good, is but lengthened misery.

Do not all go to one place? Riches cannot exempt him from going where "all go." He must go there, where all arrive alike stripped of earthly goods (1 Timothy 6:7). He has no good either in life, or death, or eternity. 

Verse 7
All the labour of man is for his mouth, and yet the appetite is not filled.

All the labour of man (is) for his mouth - rather, 'of the man,' namely, the miser (Ecclesiastes 6:3-6). For not all men labour for the mouth, i:e., for selfish gratification. So the Hebrew, haa'aadaam (Hebrew #120).

The appetite - Hebrew, the soul. The insatiability of the desire prevents that which is the only end proposed in toils, namely, self- gratification. The "man" thus gets no "good" out of his wealth (Ecclesiastes 6:3). The marvel is that we should 'so much harass ourselves for so small a thing, and one so easily procured. Since all that one gains by ceaseless toil has reference to food and raiment, and since nature is content with little, this insatiable desire of getting is mad and monstrous. God has made our mouth very small; yet the desire of gain is as vast as if our mouth was as large as a whirlpool, and able to swallow the Jordan at a draught; or as if we had the mouth of Leviathan' (Cartwright). (1 Timothy 6:9.) 

Verse 8
For what hath the wise more than the fool? what hath the poor, that knoweth to walk before the living?

For what hath the wise more than the fool? The "for" means (in contrast to the insatiability of the miser), For what else but this, namely, that 'his appetite is satisfied,' is the advantage which the wise man hath above the fool? What (other advantage but this, i:e., what superiority, above him who knows not how to walk upright) hath the godly poor who knoweth to walk before the living? i:e., to use and enjoy life aright among and in the presence of the living (Ecclesiastes 5:18-19), with a cheerful, thankful, godly "walk" (Psalms 116:9). 

Verse 9
Better is the sight of the eyes than the wandering of the desire: this is also vanity and vexation of spirit.

Better is the sight of the eyes ... Answer to Ecclesiastes 6:8, "What hath the wise more than the fool?" This is the advantage, "Better is the sight of the eyes (the wise man's godly enjoyment of present seen blessings) than the (fool's) wandering (literally, walking, Psalms 73:9) of the desire;" i:e., vague, insatiable desires for what he has not (Ecclesiastes 6:7; Hebrews 13:5). It is better to make the best of what we have before our eyes, however small and humble it seem, than to wander into the clouds with our desires (Luke 12:29).

This is also vanity - this restless wandering of desire, and not enjoying contentedly the present (1 Timothy 6:6; 1 Timothy 6:8). 

Verse 10
That which hath been is named already, and it is known that it is man: neither may he contend with him that is mightier than he.

Part II. here begins. Since man's toils are vain, what is the chief good? (Ecclesiastes 6:12.) The answer is contained in the rest of the book.

That which hath been (man's various plans for happiness in earthly things apart from God). Is named already - not only has existed, (Ecclesiastes 1:9; Ecclesiastes 3:15), but has received its just name, "vanity," long ago.

Man - Hebrew, 'aadaam (Hebrew #120), 'man of red dust,' as his Creator appropriately named him from his frailty (Genesis 5:2; Genesis 3:19). Man is of earth, and returns to earth (1 Corinthians 15:47).

Neither may he contend. Romans 9:20; 1 Corinthians 10:22 alludes to this passage: "Are we stronger than he?" Instead of restlessly contending with our lot here, which is His appointment, and insatiably seeking riches, let us thankfully enjoy His mercies, and learn the lesson of discipline and purification designed in our present trials (Ecclesiastes 3:18). 

Verse 11
Seeing there be many things that increase vanity, what is man the better?

Many things that increase vanity. The more wealth the more vanity.

What (is) man the better? "Seeing" that man cannot escape from the vanity," which by God's "mighty" will is inherent in earthly things, and cannot call in question God's wisdom in these dispensations ("cannot contend with Him that is mightier than he") "what is man the better" of these vain things, as regards the chief good? None whatever. The seeming advantage of the rich over the poor vanishes on a closer examination. 

Verse 12
For who knoweth what is good for man in this life, all the days of his vain life which he spendeth as a shadow? for who can tell a man what shall be after him under the sun?

Who knoweth what is good? ... The ungodly know not what is really "good" during life, nor "what shall be after them," i:e., what will be the event of their undertakings; or what will be their state and their circumstances (Ecclesiastes 3:22; Ecclesiastes 8:7), not merely after their death, but an hour, a day, a year after the present. The godly might be tempted to 'contend with God' (Ecclesiastes 6:10) as to His dispensations; but they cannot fully know the wise purposes served by them now and hereafter. Their sufferings are more really good for them than cloudless prosperity: sinners are being allowed to fill up their measure of guilt. Retribution in part vindicates God's ways even now. The judgment shall make all clear. In Ecclesiastes 7:1-29 he states what is good, in answer to this verse. The only true good is "the true riches" (Luke 16:11).

All the days - Hebrew, 'the number of the days of the life of his vanity.' The fact that his days can be numbered implies their fewness. The shorter and the more shadowy (1 Chronicles 29:15) our life is, the more important it is that we should not hunt after shadowy vanities. Who can toil? If we could foresee that riches would always abide with us, we might have an excuse in making them our chief aim. But we know not how soon they and we shall part; therefore seek the true riches, and enjoy whatever present earthly good God gives. 

07 Chapter 7 

Verse 1
A good name is better than precious ointment; and the day of death than the day of one's birth.

Ecclesiastes 7:1-29.-Consolation to God's people under suffering.-The sorrows of the saints are better than the joys of the worldly.

(See note, Ecclesiastes 6:12.)

A good name - character; a godly mind and life; not mere reputation with man, but what a man is in the eyes of God, with whom the name and reality are one thing (Isaiah 9:6). This alone is "good," while all else is vanity," when made the chief end.

Is better than precious ointment (Proverbs 22:1) - used lavishly at costly banquets, and peculiarly refreshing in the sultry East. The Hebrew for name and for ointment have a happy paronomasia, sheem (Hebrew #8034), shemen (Hebrew #8081). So our phrase to be in good odour. Contrast Exodus 5:21. "Ointment" is fragrant only in the place where the person is whose head and garment are scented, and only for a time. The "name" given by God to His child (Revelation 3:12) is forever, and in all lands. So in the case of the woman who received an "everlasting name" from Jesus Christ, in reward for her precious ointment (Isaiah 56:5; Mark 14:3-9). Jesus Christ Himself hath such a name as the Messiah - i:e., the Anointed (Song of Solomon 1:3). The word good, better, occurs in this chapter oftener than in any chapter of the Old Testament.

And the day of death ... birth. Not a general censure upon God for creating man, but, connected with the previous clause, death is to him who hath a godly name "better" than the day of his birth - "far better," as Philippians 1:23 hath it. This is the consolation offered to those mourning the death of godly friends (Ecclesiastes 7:2; Isaiah 57:1-2). Their "good name" still endures, and shall be blessed on earth (Proverbs 10:7; Psalms 112:6 ). Their day of death also teaches more instructive lessons than the day of their birth. The light of life, says the Preacher, is sweet (Ecclesiastes 11:7), and we have good reason to "eat and drink with a merry heart" (Ecclesiastes 9:4; Ecclesiastes 9:7-8). But this present life is not to be our chief good: that is not to be found until we change this vale of tears for the realms of tearless joy (Revelation 14:13). 

Verse 2
It is better to go to the house of mourning, than to go to the house of feasting: for that is the end of all men; and the living will lay it to his heart. It is better to go to the house of mourning ... Proving that it is not a sensual enjoyment of earthly goods which is meant in Ecclesiastes 3:13; Ecclesiastes 5:18. A thankful use of these is right, but frequent feasting Solomon had found dangerous to piety in his own case. So Job's fear (Ecclesiastes 1:4-5). 'The house of feasting' often shuts out thoughts of God and eternity.

The living will lay (it) to his heart - (Psalms 90:10-12.) The sight of the dead in the "house of mourning" causes "the living" to think of their own "end." 

Verse 3
Sorrow is better than laughter: for by the sadness of the countenance the heart is made better.

Sorrow - such as arises from serious thoughts of eternity. The Hebrew Kahas is translated anger in Ecclesiastes 7:9. Here it is commended; there it is condemned. The anger which is felt against our own sin (whence flows God's anger) is good, because it is substantially repentance. The anger which breaks forth against God and His dealings is evil (Lamentations 3:39-42).

Is better than laughter - reckless mirth (Ecclesiastes 2:2).

By the sadness of the countenance - (Psalms 126:5-6; 2 Corinthians 4:17; 2 Corinthians 6:10; 2 Corinthians 7:10; Hebrews 12:10-11.) Hengstenberg translates, 'When the countenance looks sad, the heart becomes merry.' So the Hebrew for "good" ( yiyTab (Hebrew #3190)) is translated in Ecclesiastes 9:7, "a merry heart." Sadness sits on the surface, while joy reigns within. The world's happiness makes the countenance radiant, but leaves the heart sad. True joy is only there where the heart is right; sadness often conduces to this. But the parallel clause supports the English version. 

Verse 4
The heart of the wise is in the house of mourning; but the heart of fools is in the house of mirth.

No JFB commentary on this verse. 

Verse 5
It is better to hear the rebuke of the wise, than for a man to hear the song of fools.

(It is) better to hear ... - (Psalms 141:4-5.) Godly reproof offends the flesh, but benefits the spirit. Fools' songs "in the house of mirth" please the flesh, but injure the soul. 

Verse 6
For as the crackling of thorns under a pot, so is the laughter of the fool: this also is vanity.

As the crackling of thorns ... The "crackling" answering to the loud merriment of fools. It is the very fire consuming them which produces the seeming merry noise (Joel 2:5). Their light soon goes out in the black darkness. There is a paronomasia in the Hebrew ciyriym (Hebrew #5518) (thorns) ... ciyr (Hebrew #5518) (pot). The wicked are often compared to "thorns" (2 Samuel 23:6; Nahum 1:10). Dried cow dung was the common fuel in Palestine; its slowness in burning makes the quickness of a blazing fire of thorns the more graphic, as an image of the sudden end of fools (Psalms 118:12). 

Verse 7
Surely oppression maketh a wise man mad; and a gift destroyeth the heart.

Oppression maketh a wise man mad - recurring to the idea, Ecclesiastes 3:16; Ecclesiastes 5:8. Its connection with Ecclesiastes 7:4-6 is, the sight of "oppression" perpetrated by "fools" might tempt the "wise" to call in question God's dispensations, and imitate the folly (i:e., 'madness') described, Ecclesiastes 7:5-6 (Psalms 73:2-3, etc.; Proverbs 23:17).

A gift destroyeth the heart - i:e., the sight of bribery in "places of judgment" (Ecclesiastes 3:16) might cause the wise to lose their wisdom ("heart") (Job 12:6). Hengstenberg explains it, not so well, oppression befools the oppressor, thought once he was wise, and a bribe destroys the understanding. Hence, the happiness of "fools" (Ecclesiastes 7:6) is so short: they work their own ruin. But Ecclesiastes 7:8, latter clause, and Ecclesiastes 3:16; Ecclesiastes 5:8, confirm the former explanation. 

Verse 8
Better is the end of a thing than the beginning thereof: and the patient in spirit is better than the proud in spirit. Better (is) the end of a thing - connected with Ecclesiastes 7:7. Let the "wise" wait for "the end" - i:e., the final issue to the righteous and the wicked respectively; and the "oppressions," which now (in "the beginning") perplex their faith, will be found by God's working to be overruled to their good.

The patient in spirit. "Tribulation worketh patience" (Romans 5:3), which is infinitely better than "the proud spirit" that prosperity might have generated in them, as it has in fools (Psalms 73:2-3; Psalms 73:12-14; Psalms 73:17-26; James 1:19; James 5:11). 

Verse 9
Be not hasty in thy spirit to be angry: for anger resteth in the bosom of fools.

Be not hasty - passionate with excitement, bursting out in complaints against God, and impatient at adversity befalling thee, as Job was (Ecclesiastes 5:2; Psalms 37:1-2; Psalms 37:8). Contrast Lamentations 3:24-27.

Anger resteth in the bosom of fools. It is fools who give way to anger or impatience and fretfulness at the sight of the prosperity of the ungodly (Psalms 37:1; Psalms 37:8). 

Verse 10
Say not thou, What is the cause that the former days were better than these? for thou dost not inquire wisely concerning this.

The former days were better than these. Do not call in question God's ways in making thy former days better than thy present, as Job did (Eccl. ); and the former days of the nation better than the present state. Compare Jude 1:16, "murmerers, complainers" (Malachi 2:17; Malachi 3:14-15).

Thou dost not inquire wisely - Hebrew, with wisdom. Wisdom would teach thee that the sufferings of God's people are designed to humble them in remembrance of sin, and that these sufferings are disciplinary and only for a time, and will eventuate in eternal glory to those who are exercised thereby. The very putting of the question argues that heavenly "wisdom" (margin) is not, as much as it ought, made the chief good with thee. 

Verse 11
Wisdom is good with an inheritance: and by it there is profit to them that see the sun. Wisdom is good with an inheritance: and by it there is profit to them that see the sun.

Wisdom (is) good ... Rather, 'Wisdom, as compared with an inheritance, is good' - i:e., is as good as an inheritance.

And (by it there is) profit. 'Yea, (it is) better (more excellent than an inheritance, Proverbs 3:14 : so Hebrew, yotheer, means in Ecclesiastes 6:8; Ecclesiastes 6:11).

To them that see the sun - i:e., the living (Ecclesiastes 11:7; Job 3:16; Psalms 49:19). 

Verse 12
For wisdom is a defence, and money is a defence: but the excellency of knowledge is, that wisdom giveth life to them that have it.

Wisdom (is) a defense - literally, (To be) in (i:e., under) the shadow (Isaiah 30:2) of wisdom (is the same as to be) in (under) the shadow of money; i:e., wisdom no less shields one from the ills of life than money does. As heat is the great plague in the East, so it expresses tribulation; and shadow expresses shelter from tribulation.

The excellency of knowledge (is, that) wisdom giveth life to them that have it. Or, as the Chaldaic, Septuagint, Syriac, and Arabic, 'the excellency of the knowledge of wisdom giveth life' - i:e., life in the highest sense, here and hereafter (Proverbs 3:18; John 17:3; 2 Peter 1:3). But the Hebrew accent supports the English version. Wisdom (religion) cannot be lost, as money can. It shields one in adversity, as well as prosperity; money, only in prosperity. The question in Ecclesiastes 7:10 implies a want of it. 

Verse 13
Consider the work of God: for who can make that straight, which he hath made crooked?

Consider the work of God - consider that it is impossible to alter His dispensations.

For who can make (that) straight? Man cannot amend what God wills to be "wanting" and "adverse" (Ecclesiastes 1:15; Job 12:14). Since no one can, no one should wish to alter what God ordains. If men in adversity would "consider" it as "the work of God," they would meekly, yea, thankfully, submit, in the spirit of Psalms 39:9 ; Leviticus 10:3. 

Verse 14
In the day of prosperity be joyful, but in the day of adversity consider: God also hath set the one over against the other, to the end that man should find nothing after him.

In the day of prosperity (literally, good) be joyful - literally, be in good.

In the day of adversity consider. Resumed from Ecclesiastes 7:13. "Consider," i:e., regard it as "the work of God;"

God also hath set the one over against the other - `God has made (Hebrew for 'set) this (adversity) also as well as the other' (prosperity). "Adversity" is one of the things which "God has made crooked," and which man cannot "make straight." He ought therefore to be "patient" (Ecclesiastes 7:8). 'A bird caught in a snare, the more it struggles to get free, the more tightly it is bound. So, if one be held by God in the bonds of affliction, there is nothing safer for him than that he gives himself up wholly to the will of God, (Cartwright).

To the end that man ... Holden explains 'that man may not find anything (to blame) after God' (i:e., after 'considering God's work,' Ecclesiastes 7:13). The Vulgate and Syriac, 'against Him' (cf. Ecclesiastes 7:10; Romans 3:4). Hengstenberg explains, God causes evil days to alternate with good ones, to the end that man should not find anything which will come after him - i:e., in order that he may not be able to fathom anything which lies beyond his present condition. So "after him," Ecclesiastes 3:22; Ecclesiastes 6:12. These passages favour this latter explanation. Unable to discover ought beyond his present state, man is stripped of pride, and is driven humbly to look up to God and 'consider His work' (Ecclesiastes 7:13-14). 

Verse 15
All things have I seen in the days of my vanity: there is a just man that perisheth in his righteousness, and there is a wicked man that prolongeth his life in his wickedness.

All things have I seen ... - I have seen strange things of all kinds. An objection entertained by Solomon "in the days of his vanity" (apostasy) (Ecclesiastes 8:14; Job 21:7).

There is a just (man) that perisheth. Temporal, not eternal death (John 10:28). See note, Ecclesiastes 7:16; "just" is probably a self-justiciary.

Wicked ... prolongeth his life. See the antidote to the abuse of this statement in Ecclesiastes 8:12. So Israel complained of her adversity notwithstanding her righteousness in Mal. 2:17; 12:13-15 . 

Verse 16
Be not righteous over much; neither make thyself over wise: why shouldest thou destroy thyself?

Be not righteous over much - forbidding a self-made righteousness of outward performances, in which man knows not his sinfulness, and which would wrest salvation from God, instead of receiving it as the gift of His grace. It is a fanatical, proud, unloving (Isaiah 58:2-3), Pharisaical righteousness, void of humble faith toward God; because the "fear of God" is in antithesis to it (Ecclesiastes 7:18; Ecclesiastes 5:3; Ecclesiastes 5:7; Matthew 6:1-7). Even the godly (Job 32:1) need affliction to teach them to unlearn it. There cannot be over much of the righteousness which is by faith. But there is over much of the righteousness that consists in punctiliousness as to external ordinances, when these are substituted for "the weightier matters of the law, judgment, mercy, faith, and the love of God" (Matthew 23:23; Luke 11:42); and when they blind a man to his utter guiltiness.

Neither make thyself over wise (Job 11:12; Romans 12:3; Romans 12:16) - presumptuously self-sufficient, as if acquainted with the whole of the divine counsels.

Destroy thyself - expose thyself to the wrath of God by thy self- conceited wisdom; hence, to an untimely death. The Pharisees in Christ's days brought on themselves the destruction of their nation and the temple by their self-seeking righteousness and pretentious wisdom (cf. Matthew 23:16). "Destroy thyself" answers to "perisheth" (Ecclesiastes 7:15), "righteous over much," to "a just man." Therefore, in Ecclesiastes 7:15, it is a self-justiciary, not a truly righteous man, that "perisheth in his righteousness." 

Verse 17
Be not over much wicked, neither be thou foolish: why shouldest thou die before thy time?

Over much wicked - so worded to answer to "righteous over much." It does not imply that we may be wicked a little. "Wicked" refers to "wicked man" (Ecclesiastes 7:15); "die before thy time," to "prolongeth his life," antithetically. There may be a wicked man spared to "live long" (Ecclesiastes 7:15), when God chooses to use him as an instrument to execute unconsciously God's purposes: but judgment will come at last (Ecclesiastes 8:12-13); and generally soon: therefore, Be not so foolish (answering antithetically to "over wise" Ecclesiastes 7:16) as to run to such excess of riot that God will be provoked to cut off prematurely thy day of grace (Romans 2:5). The precept is addresses to a sinner. Beware of aggravating thy sin, so as to make thy case desperate (cf. Ecclesiastes 7:20). "There is not a just man upon earth, that sinneth not." While avoiding a self-sufficient righteousness, which often brings down God's judgments (Ecclesiastes 7:15-16), beware of the opposite extreme of utter laxity in practice. It is true all are sinful (which the self-justiciaries do not realize, else they would not complain in affliction as if they were unjustly treated by God): but beware of crossing the line which separates the truly righteous, though subject to infirmity, from the wicked.

Die before thy time? - prematurely, because of wickedness. 

Verse 18
It is good that thou shouldest take hold of this; yea, also from this withdraw not thine hand: for he that feareth God shall come forth of them all.

Take hold of this; yea, also from this withdraw not thine hand - the two opposite excesses (Ecclesiastes 7:16-17), fanatical selfwise righteousness and presumptuous foolhardy wickedness. Matthew 23:23 alludes to this.

He that feareth God shall come forth of them all - shall escape all such extremes (Proverbs 3:7). 

Verse 19
Wisdom strengtheneth the wise more than ten mighty men which are in the city.

Wisdom - Hebrew, "The wisdom," i:e., the true wisdom, religion (2 Timothy 3:15).

Strengtheneth the wise ... - i:e., able and valiant generals (Ecclesiastes 7:12; Ecclesiastes 9:13-18; Proverbs 21:22; Proverbs 24:5). These "watchmen wake in vain except the Lord keep the city" (Psalms 127:1). This verse returns to the idea in Ecclesiastes 7:11. True wisdom is not only better than wealth, but also than physical strength. A consolation to sufferers. 

Verse 20
For there is not a just man upon earth, that doeth good, and sinneth not.

Not a just man upon earth ... - referring to Ecclesiastes 7:16. Be not self-righteous, "just" before God, because of thy self-imposed performances; because true "wisdom," or 'righteousness,' shows that there is not a just man, etc. Also connected with Ecclesiastes 7:19. Since there is none so just as to be free from sin, the "wisdom" from on high is needed to deliver us from sinning on either side (Ecclesiastes 7:16-17), and so incurring the destroying judgments of God. 

Verse 21
Also take no heed unto all words that are spoken; lest thou hear thy servant curse thee:

Take no heed unto all words. Since therefore thou, being far from perfectly "just" thyself, hast much to be Take no heed unto all words. Since therefore thou, being far from perfectly "just" thyself, hast much to be forgiven by God, do not take too strict account, as the self-righteous do (Ecclesiastes 7:16; Luke 18:9; Luke 18:11), and thereby shorten their lives, of words spoken against thee by others-e.g., thy servant: thou art their "fellow-servant" before God (Matthew 18:32-35).

Lest thou hear thy servant curse thee - as Solomon's father, David, heard Shimei curse him, but yet did not in his affliction take strict account of it, but committed himself to God, the truest "wisdom" in affliction when enemies mock us (2 Samuel 16:5-13; Psalms 38:13-15.) Translate for "lest," 'that thou mayest not hear thy servant who curseth thee,' The Preacher requires the greatest proof of forbearance-namely, to hear one's own servant cursing one without desiring vengeance. 

Verse 22
For oftentimes also thine own heart knoweth that thou thyself likewise hast cursed others.

Thou thyself likewise hast cursed others - (1 Kings 2:44.) Conscience reminds the believer of the sins of which his sufferings are designed as the chastisement. Therefore, instead of cherishing a bitter feeling against the agents who cause our sufferings, we ought to regard them as the instruments in the hands of the loving Father who corrects us; then it becomes, by God's Spirit, easy to us to love them and pray for them while they despitefully use us. 

Verse 23
All this have I proved by wisdom: I said, I will be wise; but it was far from me.

All this have I proved - resuming the "all" in Ecclesiastes 7:15; Ecclesiastes 7:15-22 is therefore the fruit of his dearly bought experience in the days of his "vanity."

I will be wise - I tried to "be wise" independently of God. But true wisdom was then "far from him," in spite of his human "wisdom," which he retained by God's gift. So "over wise" (Ecclesiastes 7:16). 

Verse 24
That which is far off, and exceeding deep, who can find it out? That which is far off ... Hengstenberg translates, 'Far off is that which is;' i:e., wisdom's aim, absolute being. Wisdom is "exceeding deep" when sought independently of 'fear of God' (Ecclesiastes 7:18; Deuteronomy 30:12-13; Job 11:7-8; Job 28:12-20; Romans 10:6-7). Hengstenberg compares in his view Ecclesiastes 3:11; Ecclesiastes 8:17; Job 11:8; Romans 11:33. The position of the Hebrew words is against the English version. Practical wisdom, or what man has to do, is no longer far off (Deuteronomy 30:11; Deuteronomy 30:14). But the deeper understanding of God's providence and dealings on earth is dark, through our indwelling sin. 

Verse 25
I applied mine heart to know, and to search, and to seek out wisdom, and the reason of things, and to know the wickedness of folly, even of foolishness and madness:

I applied mine heart to know ... - literally, I turned myself and mine heart to. A phrase special to Ecclesiastes, and appropriate to the penitent turning back to commune with his heart on his past life. Or else, in Hengstenberg's view, in contrast to a superficial search into wisdom.

The reason (of things) , [ cheshbown (Hebrew #2808)] - literally, the calculation or right estimation of things: philosophy; ratiocination [ logismos (Greek #3053)].

The wickedness of folly. He is now a step further on the path of penitence than Ecclesiastes 1:17; Ecclesiastes 2:12, where "folly" is put without "wickedness" prefixed.

Even of foolishness (and) madness - rather, 'and the foolishness (i:e., the sinful folly, answering to the wickedness in the parallel) of madness, i:e., of man's mad pursuits. Or else, as Hengstenberg translates, 'To know wickedness as folly, and foolishness as madness.' 

Verse 26
And I find more bitter than death the woman, whose heart is snares and nets, and her hands as bands: whoso pleaseth God shall escape from her; but the sinner shall be taken by her.

And I find more bitter than death - (Proverbs 7:26-27; Proverbs 9:18.) "I find" that of all my sinful follies, none has been so ruinous a snare in seducing me from God as idolatrous women (1 Kings 11:3-4; Proverbs 5:3-4). Since "God's favour is better than life," she who seduces from God is "more bitter than death." Hengstenberg allegorizes "the woman" as an ideal personage, representing 'earthly, sensual, devilish wisdom,' in contrast to 'the wisdom from above' (James 3:15; James 3:17), answering to Koheleth, the Assembling one, an ideal Female. Hence, here only in the book Qoheleth is connected with the feminine verb (Ecclesiastes 7:27). Everywhere else the Assembling one is incarnate in the person of Solomon in the masculine. The strange woman answers to "philosophy and vain deceit after the tradition of men" (Colossians 2:8; cf. 1 Timothy 6:20; contrast Proverbs 2:16-17 with Jeremiah 3:4; Jeremiah 3:20). I prefer the literal sense primarily; secondarily, the literal harlot is in the wider application designed by the Spirit to be representative of all that seduce from God, the true Husband of the Church, whether worldly gain, pleasure, or wisdom so called. Compare Revelation 2:20, the symbolical Jezebel.

Whoso pleaseth God - as Joseph (Genesis 39:2-3; Genesis 39:9). It is God's grace alone that keeps any from falling. 

Verse 27
Behold, this have I found, saith the preacher, counting one by one, to find out the account:

This have I found - namely, what is stated in the previous part of the book (cf. Ecclesiastes 7:23, "All this"), and summed up in Ecclesiastes 7:29, "Lo, this only have I found"

(Counting) one by one - by comparing one thing with another; literally, '(putting) one thing to another' (Maurer). Or else, 'one by one: one after the other,' To investigate a subject thoroughly we should, like Solomon, take up only one part of it at a time and thoroughly sift it, and then similarly take up another part, and so consecutively until we have thoroughly examined the whole.

Account - a right estimate 

Verse 28
Which yet my soul seeketh, but I find not: one man among a thousand have I found; but a woman among all those have I not found.

My soul seeketh - rather, referring to his past experience, 'Which my soul sought further, but I found not,' answering to "I said I will be wise, but it was far from me" (Ecclesiastes 7:23).

One Prayer of Manasseh 1:-1 :e., worthy of the name "man," "upright:" not more than one in a thousand of my courtiers (Job 33:23; Psalms 12:1). Jesus Christ alone of men fully realizes the perfect ideal of "man." "Chiefest among ten thousand" (Song of Solomon 5:10). No perfect 'woman' has ever existed, not even the Virgin Mary. Solomon, in the word "thousand," alludes to his 300 wives and 700 concubines (1 Kings 11:3). Among these it was not likely that he should find the fidelity which one true wife pays to one husband. This verse is connected with Ecclesiastes 7:26, which condemns the seducing woman, and is not therefore to be taken as an universal and unqualified condemnation of the sex, as Proverbs 12:4, etc., prove. But the thing which Solomon here speaks of his seeking in vain is WISDOM - i:e., the full knowledge of the deep ways of God by investigation. Woman, as "the weaker vessel," is receptive, rather than originating in respect to wisdom. Woman's high province is the family (1 Timothy 2:11-15); not independent research in the depths of the divine ways. No sacred writing by a woman is found in the whole Bible. Let woman, conscious of her weakness, learn modesty and submission to her spiritual teachers, and those above her, and chiefly seek strength for her duty from God. Spiritual uprightness is an indispensable qualification for a right research after the wisdom in question. Solonion disqualified himself for it so long as he sinned with the strange women (Ecclesiastes 7:26). 

Verse 29
Lo, this only have I found, that God hath made man upright; but they have sought out many inventions.

Summary of his investigations.

They have sought out many inventions. Theoretical "inventions" [ chish

08 Chapter 8 

Verse 1
Who is as the wise man? and who knoweth the interpretation of a thing? a man's wisdom maketh his face to shine, and the boldness of his face shall be changed.

Who is the wise men? Praise of true wisdom continued, (Ecclesiastes 7:11, etc.) "Who" is to be accounted "equal to the wise man?"

Knoweth the interpretation - of God's providences (e.g., Ecclesiastes 7:8; Ecclesiastes 7:13-14), and God's word (e.g., Ecclesiastes 7:29, note; Proverbs 1:6).

Face to shine - (Ecclesiastes 7:14; Stephen, Acts 6:15.) A sunny countenance, the reflection of a tranquil conscience and serene mind. Communion with God gives it (so Moses, Exodus 34:29-30).

And the boldness - austerity.

Changed - into a benign expression by true wisdom (religion) (James 3:17). Or as margin, strength (Ecclesiastes 7:19; Isaiah 40:31; 2 Corinthians 3:18). The Hebrew for "boldness" [ `oz (Hebrew #5797)], though often used in a good sense, is found in a bad one in Daniel 8:23; Deuteronomy 28:50. 

Verse 2
I counsel thee to keep the king's commandment, and that in regard of the oath of God.

The king's commandment - Yahweh, peculiarly the King of Israel in the theocracy: Ecclesiastes 8:3-4, prove it is not the earthly king who is meant (Ecclesiastes 5:8).

In regard of the oath of God - i:e., on account of the obligation imposed upon thee by the covenant which God made with Abraham and renewed with David; Solomon remembered Psalms 89:35, "I have sworn," etc. (Eccl. 8:36 ), and the penalties if David's children should forsake it (Eccl. 8:30-32 ), inflicted on Solomon himself; yet God not "utterly" forsaking him, (Eccl. 8:33-34; Deuteronomy 29:12-15 , etc.) 

Verse 3
Be not hasty to go out of his sight: stand not in an evil thing; for he doeth whatsoever pleaseth him.

Be not hasty. The Hebrew (Niphal voice: tibaaheel (Hebrew #926)) means literally, 'Be not terror-struck, so as to go out of His sight.' The Piel tebaheel, which some copies read, is more commonly used as 'Be hasty.' To be slavishly 'terror-struck' is characteristic of the sinner's feeling toward God: he vainly tries, like Jonah (Jonah 1:3), in hasty panic, to flee out of His sight (Psalms 139:7); opposed to the 'shining face' of filial confidence (Ecclesiastes 8:1; John 8:33-36; Romans 8:2; 1 John 4:18).

Stand not in an evil thing - persist not in it. Hengstenberg explains as in Psalms 1:1, "nor standeth in the way of sinners:" allow not thyself to be seduced by suffering into the paths of sin, into despair of God, and endeavours to work out thy deliverance in thine own strength and way (Psalms 37:8). Sin is an evil spot on which we should not take our post. The reason follows: It is fatal by our impatience to make the Omnipotent One our enemy.

Whatsoever pleaseth him. God inflicts what punishment He pleases on persisting sinners (Job 23:13; Psalms 115:3). True of none except God. 

Verse 4
Where the word of a king is, there is power: and who may say unto him, What doest thou? Where the word of a (the) king (is, there is) power. God's very "Word" is "power." So the Gospel Word (Romans 1:16; Hebrews 4:12). Maurer translates (Baasher), 'Because that the word of the King is powerful.'

Who may say unto him - none is of higher authority, so as to call him to account (Job 9:12; Isaiah 45:9; Daniel 4:32; Jonah 1:14). Scripture does not ascribe such arbitrary power to earthly kings. 

Verse 5
Whoso keepeth the commandment shall feel no evil thing: and a wise man's heart discerneth both time and judgment.

Shall feel (experience) no evil thing - really and lastingly hurting him. Present trials shall prove everlasting blessings (Romans 8:28).

A wise man's heart discerneth both time (Ecclesiastes 3:1-11) and judgment. God's future "judgment" is connected with the "time for every purpose," in Ecclesiastes 3:17. The punishment of persisting or impatient sinners (Ecclesiastes 8:3) suggests it. The wise man realizes the fact, that as there is a fit "time" for every purpose, so for the "judgment." This thought cheers him in adversity (Ecclesiastes 7:14; Ecclesiastes 8:1). 

Verse 6
Because to every purpose there is time and judgment, therefore the misery of man is great upon him.

Because to every purpose (Hebrew, cheepets (H2656): desire) there is time and judgment - because the foolish sinner does not think of the right "times" and the "judgment." But the repetition of the same words as in Ecclesiastes 8:5 shows the connection of this verse with it. The wise discern the coming time of God's judgment and take courage; 'because to every desire' of the saint for the establishment of the kingdom of God and the downfall of the present state of sin and sorrow, there is the coming time of the just retribution; 'inasmuch as'-`because (not "therefore," as the English version; the same Hebrew, Ki, as before) man's misery is great upon him;' and without the hope of such a time of retribution to come, the godly would have nothing to sustain them in present sufferings. The second "because" introduces the reason why there should be such a need for God's righteous judgment in His own good time, namely: man's great misery, in which the saint is a chief sufferer. 

Verse 7
For he knoweth not that which shall be: for who can tell him when it shall be?

For (Hebrew, kiy (H3588), as before: because) he knoweth - an exemplification of man's "great misery" (Ecclesiastes 8:6). The sinner, by neglecting times (e.g., "the accepted time, and the day of salvation" 2 Corinthians 6:2), is taken by surprise by the judgment (Ecclesiastes 3:22; Ecclesiastes 6:12; Ecclesiastes 9:12). The godly wise observe the due times of things (Ecclesiastes 3:1), and so, looking for the judgment, are not taken by surprise, though not knowing the precise "when" (1 Thessalonians 5:2-4); they "know the time" to all saving purposes (Romans 13:11). 

Verse 8
There is no man that hath power over the spirit to retain the spirit; neither hath he power in the day of death: and there is no discharge in that war; neither shall wickedness deliver those that are given to it.

No man ... hath power over the spirit - breath of life (Ecclesiastes 3:19), as the words following require. This verse naturally follows the subject of "time" and "judgment" (Ecclesiastes 8:6-7).

No discharge - alluding to the liability to military service of all above twenty years old (Numbers 1:3); yet many were exempted (Deuteronomy 20:5-8). But in that war (death) there is no exemption.

Neither shall wickedness deliver ... - literally, its patrons or master. Wickedness can get money for the sinner, but cannot deliver him from the death temporal and eternal which is its penalty (Isaiah 28:15; Isaiah 28:18). The thought of the short-lived power of wicked oppressors, and the universality of death, which ends all oppression-a consideration terrible to the wicked-is the comfort of the saint in affliction. 

Verse 9
All this have I seen, and applied my heart unto every work that is done under the sun: there is a time wherein one man ruleth over another to his own hurt.

(There is) a time wherein one man ruleth over another to his own hurt. The tyrannical 'ruler hurts' not merely his subjects, but himself; so Rehoboam (1 Kings 12:1-33): but the "time" of "hurt" chiefly refers to eternal ruin, incurred by "wickedness," at "the day of death" (Ecclesiastes 8:8), and the "time" of "judgment" (Ecclesiastes 8:6; Proverbs 8:36). Hengstenberg explains, 'to the hurt of the ruled' (Proverbs 28:15-16). The oppression which the godly suffer would be a stumbling-block to faith (Ecclesiastes 7:15) if looked at superficially. But Solomon says, "I applied my heart (understanding)," i:e., looked deeply into the matter. 

Verse 10
And so I saw the wicked buried, who had come and gone from the place of the holy, and they were forgotten in the city where they had so done: this is also vanity.

And so (or, then) I saw the wicked - (Ezekiel 32:23-24; Ezekiel 39:11; Luke 16:22.) The grave puts an end to the temporary oppression exercised by the wicked.

Who had come - to the grave.

And gone from the place of the holy - from the place of judicature, where they sat as God's representatives (Psalms 82:1-6). Joab, by Solomon's command, was sent to the grave from the "holy place" in the temple, which was not a sanctuary to murderers (Exodus 21:14; 1 Kings 2:28; 1 Kings 2:31). The very word "bury" is used there. So the "wicked rulers" (Ecclesiastes 8:9) and high priests, who condemned Jesus, in God's time of judgment had to "go from the place of the holy," the temple, to the grave. "The place of the holy" (the place of judicature, and the temple, and the holy city and congregation) was not the rightful place of the wicked. Therefore in God's due time they must go from it forever (cf. Isaiah 4:3; Isaiah 52:1; Isaiah 49:17).

They were forgotten - (Proverbs 10:7; Psalms 73:19-20.)

This (is) also vanity. This rule of man over man, to the hurt of the ruled; because it soon ends, and the righteous are delivered forever. 

Verse 11
Because sentence against an evil work is not executed speedily, therefore the heart of the sons of men is fully set in them to do evil.

Because sentence against an evil work ... The reason why the wicked persevere in sin: God's delay in judgment (Matthew 24:48-51; 2 Peter 3:8-9). 'They see not the smoke of the pit, therefore they dread not the fire' (South). (Psalms 55:19.) Joab's escape from the punishment of his murder of Abner, so far from "leading him to repentance," as it ought (Romans 2:4), led him to the additional murder of Amasa. Hengstenberg, on account of the Hebrew accents, translates, 'Because a sentence is not pronounced, the work of wickedness hasteneth.' But the balance of the two parts of the verse is much better in the English version, which is, moreover, supported by the ancient versions-the Chaldaic, Septuagint, Vulgate, Arabic, and Syriac. Even the professing servants of God are tempted by the long impunity and prosperity, seemingly, of the wicked, to apostatize from God, and to seek prosperity by the same evil ways. 

Verse 12
Though a sinner do evil an hundred times, and his days be prolonged, yet surely I know that it shall be well with them that fear God, which fear before him:

Though a sinner do evil an hundred times ... He says this, lest the sinner should abuse the statement (Ecclesiastes 7:15), "A wicked man prolongeth his life."
Which fear before him - literally, at His presence; reverently serve Him, realizing His continual presence. 

Verse 13
But it shall not be well with the wicked, neither shall he prolong his days, which are as a shadow; because he feareth not before God.

Neither shall he prolong - not a contradiction to Ecclesiastes 8:12. The 'prolonging' of his days there is only seeming, not real. Taking into account his eternal existence, his present days, however seemingly long, are really short. God's delay (Ecclesiastes 8:11) exists only in man's short-sighted view. It gives scope to the sinner to repent, or else to fill up his full measure of guilt; and so, in either case, tends to the final vindication of God's ways. It gives exercise to the faith, patience, and perseverance of saints.

Which are as a shadow - (Ecclesiastes 6:12; Job 8:9.) 

Verse 14
There is a vanity which is done upon the earth; that there be just men, unto whom it happeneth according to the work of the wicked; again, there be wicked men, to whom it happeneth according to the work of the righteous: I said that this also is vanity.

There be just (men) ... An objection is here started (entertained by Solomon in his apostasy), as in Ecclesiastes 3:16; Ecclesiastes 7:15, to the truth of retributive justice, from the fact of the just and the wicked not now receiving always according to their respective deserts; a cavil which would seem the more weighty to men living under the Mosaic covenant of temporal sanctions. The objector adds, as Solomon had said, that the worldling's pursuits are "vanity" (Ecclesiastes 8:10), "I say (not 'said') this also is vanity. Then I commend mirth." etc. (Holden.) Ecclesiastes 8:14-15, however, ought rather to be explained as teaching a cheerful, thankful use of God's gifts "under the sun" - i:e., not making them the chief good, as sensualists do, which Ecclesiastes 2:2; Ecclesiastes 7:2, forbid; but in "the fear of God," as Ecclesiastes 3:12; Ecclesiastes 5:18; Ecclesiastes 7:18; Ecclesiastes 9:7, opposed to the abstinence of the self-righteous ascetic (Ecclesiastes 7:16), and of the miser (Ecclesiastes 5:17).

This also is vanity. God has intended such vanity or imperfection and misery to inhere in things of this fallen earth, in order that the godly may be disciplined to walk by faith, serving God in spite of many trials, not for the sake of earthly reward, as Satan accused Job of (Job 1:9), but for love to Him who is their final reward. Even they have much of sin, and must therefore take their share of the general misery of this vain life, with this difference, as compared with the ungodly, that even trials work together for their final good. 

Verse 15
Then I commended mirth, because a man hath no better thing under the sun, than to eat, and to drink, and to be merry: for that shall abide with him of his labour the days of his life, which God giveth him under the sun.

Than to eat, and to drink. There is no "better thing," as regards the things of this life, for the "just" man, whose chief good is religion, than that he should cheerfully enjoy the present gifts of God.

For that shall abide with him - "abide" - Hebrew, adhere; not for ever, but it is the only sure good to be enjoyed from earthly labours (equivalent to "of his labour the days of his life"). Still, the language resembles the sceptical precept (1 Corinthians 15:32), introduced only to be refuted. But the "mirth" commended is more probably that of the cheerful saint, who, instead of fretting himself about seeming anomalies (Ecclesiastes 8:14), and discontentedly complaining in self-righteousness, as if he were treated unjustly, makes the best of present mercies. This is the only abiding good from earthly toils (1 Timothy 6:6). 

Verse 16-17
When I applied mine heart to know wisdom, and to see the business that is done upon the earth: (for also there is that neither day nor night seeth sleep with his eyes:)

When I applied mine heart to know wisdom ... - When I applied myself to observe man's toils after happiness (some of them so incessant as not to allow sufficient time for "sleep;" cf. Genesis 31:40; Proverbs 6:4; Psalms 132:4 ), then (Ecclesiastes 8:17, the apodosis) I saw that "man" cannot find out (the reason of) God's inscrutable dealings with the "just" and with the "wicked" here (Ecclesiastes 8:14; Ecclesiastes 3:11; Job 5:9; Romans 11:33); his duty is to acquiesce in them as good, because they are God's, though he sees not all the reasons for them (Psalms 73:16). It is enough to know 'the righteous are in God's hand' (Ecclesiastes 9:1).

Though a wise (man) think to know (it) ... Compare "neither make thyself overwise" (Ecclesiastes 7:16), speculating above what is written. God has His wise and just reasons for all that is done or permitted here, but they are secret to us. 'If the works of Solomon so struck with admiration the queen of Sheba that "there was no more spirit in her" (1 Kings 10:5), much more the works of God, which exceed all our, intelligence, ought to fill us with admiration' (Cartwright). 

09 Chapter 9 

Verse 1
For all this I considered in my heart even to declare all this, that the righteous, and the wise, and their works, are in the hand of God: no man knoweth either love or hatred by all that is before them.

Ecclesiastes 9:1-18.-Temptation to unbelief, as the like lot happens to good and bad.-Godly wisdom the main thing.

For - connecting this chapter with Ecclesiastes 8:14-17. What follows is mentioned as an instance, to show that 'man cannot find out the work of God.'

All this - following not "for," but "I considered."

To declare all this - Hebrew [ w

Verse 2
All things come alike to all: there is one event to the righteous, and to the wicked; to the good and to the clean, and to the unclean; to him that sacrificeth, and to him that sacrificeth not: as is the good, so is the sinner; and he that sweareth, as he that feareth an oath.

All things come alike to all - not universally; but as to death. He repeats the sentiment already implied in Ecclesiastes 2:14; Ecclesiastes 3:20; Ecclesiastes 8:14. One event to the righteous, and to the wicked - not eternally; but death is common to all.

The good - morally.

The clean - ceremonially.

To him that sacrificeth, and to him that sacrificeth not - alike to Josiah, who sacrificed to God, and to Ahab, who made sacrifice to Him cease.

He that sweareth - rashly and falsely. Frivolous using of God's holy name is a characteristic mark of the godless. 

Verse 3
This is an evil among all things that are done under the sun, that there is one event unto all: yea, also the heart of the sons of men is full of evil, and madness is in their heart while they live, and after that they go to the dead.

This is an evil among all things ... Not only "there is one event unto all," but "also the heart of the sons of men" makes this fact a reason for 'madly' persisting in evil "while they live, and after that (they go) to the dead." Sin is "madness."

Madness (is) in their heart - mad thoughts about God's government, because of the adversity of the godly, tempt them to take wrong courses to help. themselves (Malachi 3:13-14).

The dead - (Proverbs 2:18; Proverbs 9:18.) 

Verse 4
For to him that is joined to all the living there is hope: for a living dog is better than a dead lion.

For to him that is joined to all the living. So the Keri, some manuscripts of Kennicott and Rossius; and Septuagint, Chaldaic, Syriac, and Vulgate read [ y

Verse 5
For the living know that they shall die: but the dead know not any thing, neither have they any more a reward; for the memory of them is forgotten.

For the living know - and may thereby be led "so to number their days that they may apply their hearts to wisdom" (Ecclesiastes 7:1-4; Psalms 90:12).

But the dead know not - i:e., so far as their bodily senses and worldly affairs are concerned (Job 14:21; Isaiah 63:16): also, they know no door of repentance open to them, such as is to all on earth.

Neither have they ... a reward - no advantage from their worldly labours (Ecclesiastes 2:18-22; Ecclesiastes 4:9).

For the memory of them is forgotten - not of the righteous (Psalms 112:6 ; Malachi 3:16), but the wicked, who, with all the pains to perpetuate their names (Psalms 49:11), are soon "forgotten" (Ecclesiastes 8:10). 

Verse 6
Also their love, and their hatred, and their envy, is now perished; neither have they any more a portion for ever in any thing that is done under the sun.

Their love ... hatred ... envy, is now perished - referring to Ecclesiastes 9:1, where see the note. Not that these cease in a future world absolutely (Ezekiel 32:27; Revelation 22:11); but, as the end of this verse shows, relatively to persons and things in this world. Man's love and hatred can no longer be exercised for good or evil in the same way as here; but the fruits of them remain. What he is found at death, he remains forever. "Envy," too, marks the wicked, as referred to, since it was therewith that they assailed the righteous (Ecclesiastes 9:1, note). Neither have they anymore a portion. Their "portion" was "in this life" (Psalms 17:14); that they now 'cannot have anymore.' The whole (Ecclesiastes 9:4-6) may, however, not be restricted to the wicked, but may be the language of carnal reason as to all the good and the bad alike (note, Ecclesiastes 9:4). 

Verse 7
Go thy way, eat thy bread with joy, and drink thy wine with a merry heart; for God now accepteth thy works.

Eat thy bread with joy. Here the voice of the Spirit rebuts the voice of the flesh. Addressed to the "righteous wise" spoken of in Ecclesiastes 9:1.

Now accepteth thy works Being "in the hand of God," who "now accepteth thy works" in His service, as He has previously accepted thy person (Genesis 4:4), thou mayest 'eat etc., with a cheerful (not sensually "merry") heart' (Ecclesiastes 3:13; Ecclesiastes 5:18; Acts 2:46). Instead of giving way to gloomy discontent, as if God made no difference between the good and the bad in His dealings (Ecclesiastes 9:1; Malachi 2:17). God accepteth-literally, hath pleasure in ( raatsaah (Hebrew #7521)) - thy works, and therefore will in due time let thee see the difference which He makes (in spite of present appearances to the contrary) between the righteous and the wicked (Malachi 3:18); parallel is Psalms 73:1 - Hebrew, 'God is only good (not also evil, as carnal reason would suggest) to Israel even to such as are of a clean heart,' in spite of all appearances to the contrary. 

Verse 8
Let thy garments be always white; and let thy head lack no ointment.

Let thy garments be always white - in token of joy (Isaiah 61:3). Solomon was clad in achite (Josephus' 'Antiquities' 8: 7, 3); hence, his attire is compared to the "lilies" (Matthew 6:29), typical of the spotless righteousness of Jesus Christ, which the redeemed shall wear (Revelation 6:11; Revelation 3:4-5; Revelation 3:18; Revelation 7:9; Revelation 7:14). As angels, the fellow-servants of the saints, appear in white (Mark 16:5); and Jesus' own garment at the transfiguration (Matthew 17:2; Luke 9:29) was white; so the white garments here express the continual and confident anticipation of glory which the people of God have. The gloomy present should never be let rob them of the festive joyousness of spirit which faith gives.

Let thy head lack no ointment (Psalms 23:5) - opposed to a gloomy exterior (2 Samuel 14:2; Psalms 14:7; Matthew 6:17); typical also (Ecclesiastes 7:1; Song of Solomon 1:3). 

Verse 9
Live joyfully with the wife whom thou lovest all the days of the life of thy vanity, which he hath given thee under the sun, all the days of thy vanity: for that is thy portion in this life, and in thy labour which thou takest under the sun.

Live joyfully (literally, see or enjoy life) with the wife whom thou lovest - godly and true love, opposed to the "snares" of the "thousand" concubines (Ecclesiastes 7:26; Ecclesiastes 7:28), "among" whom Solomon could not find the true love which joins one man to one woman (Proverbs 5:15; Proverbs 5:18-19; Proverbs 18:22; Proverbs 19:14). The wife here is regarded not so much as the source, as the companion of the godly joy of the husband. Turn away thine eye from present vexations, and fix upon the glorious future, and meanwhile enjoy cheerfully the little joys which God giveth thee in the midst of this vain life.

All the days of thy vanity. This phrase is twice repeated, to imply that we ought not to seal up the sources of enjoyment which God still opens as to us in a life which is attended with so much of vanity and sorrow by reason of the fall. 

Verse 10
Whatsoever thy hand findeth to do, do it with thy might; for there is no work, nor device, nor knowledge, nor wisdom, in the grave, whither thou goest.

Whatsoever (namely, in the service of God) thy hand findeth to do. This qualities Ecclesiastes 9:7-9. Earthly enjoyments are to be secondary and subsidiary to the work of God, which, if not done now, can never be done.

Hand ... - (margin, 1 Samuel 10:7.)

With thy might - diligence (Deuteronomy 6:5; margin, Jeremiah 48:10). The accents require us to translate 'Whatsoever thy hand findeth to do with thy might, do.' There are opportunities for work now given which if not used here can never recur in the world to come.

No work ... in the grave. Jesus refers to this, John 9:4; Revelation 14:13. 'The souls play-day is Satan's work-day; the idler the man the busier the tempter.' (South). 

Verse 11
I returned, and saw under the sun, that the race is not to the swift, nor the battle to the strong, neither yet bread to the wise, nor yet riches to men of understanding, nor yet favour to men of skill; but time and chance happeneth to them all.

The race (is) not to the swift (for they may be hindered by a slight obstacle). (See 2 Samuel 18:22-23; John 20:4-6; Jeremiah 46:6; spiritually, Zephaniah 3:19; Romans 9:16.)

Nor the battle to the strong - reverting to the sentiment. Ecclesiastes 8:17; we ought, therefore, not only to work God's work 'with might' (Ecclesiastes 9:10) but also with the feeling that the event is wholly 'in God's hand' (Ecclesiastes 9:1). (See 1 Samuel 17:47; 2 Chronicles 14:9; 2 Chronicles 14:11; 2 Chronicles 14:15; 2 Chronicles 20:15; Proverbs 21:30-31; Psalms 33:16.)

Bread - livelihood.

Nor yet favour - of the great: or popularity.

Chance - seemingly, really Providence. But as man cannot 'find it out' (Ecclesiastes 3:11), he needs 'with all might' to use opportunities. Duties are ours; events, God's (Psalms 31:15, "My times are in thy hand") Chance is not a power independent of God; but is that which happens to man independently of his control. If God be our friend, the powers arrayed against us, however formidable they look, cannot destroy us. If it depended on human strength, the people of God could not withstand their foes. 

Verse 12
For man also knoweth not his time: as the fishes that are taken in an evil net, and as the birds that are caught in the snare; so are the sons of men snared in an evil time, when it falleth suddenly upon them.

Knoweth not his times - namely, of death (Isaiah 13:22). Hence, the danger of delay in 'doing the work of God,' as one knows not when his opportunity will end (Ecclesiastes 9:10).

Evil net - fatal to them. The unexpected suddenness of the capture is the point of comparison. So the second coming of Jesus Christ, "as a snare" (Luke 21:35).

Evil time - as an "evil net," fatal to them. This comforts God's people when afflicted by enemies. These foes, strong as they seem now, shall suddenly be caught in the meshes of destruction. 

Verse 13
This wisdom have I seen also under the sun, and it seemed great unto me: This wisdom have I seen - I have seen wisdom exhibited in the way described in what follows.

It (seemed) great unto me - inasmuch as it sufficed to deliver a little city with few men in it from the "great king" who "built great bulwarks against it." The parable here represents the Israel of God, poor indeed in worldly goods, but rich in heavenly wisdom and might (Revelation 2:9). Though despised now, the true Church has in it Christ (once Himself poor) as her wisdom, and therefore the earnest of her final triumph and glory. 

Verse 14-15
There was a little city, and few men within it; and there came a great king against it, and besieged it, and built great bulwarks against it:

A little city ... So Abel, which the wisdom of one woman saved from destruction by Joab, who cast up a bank against it, when the rebel Sheba was in it (2 Samuel 20:15-22).

Bulwarks - military works of besiegers.

Verse 15. A poor wise man. As to the temporal advantages of true wisdom, though it often saves others, it receives little reward from the world, which admires none except the rich and great.

No man remembered ... - (Genesis 40:23.) 

Verse 16
Then said I, Wisdom is better than strength: nevertheless the poor man's wisdom is despised, and his words are not heard.

Wisdom is better than strength - resuming the sentiment in Ecclesiastes 7:19.

The poor man's wisdom is despised, and his words are not heard - permanently: though forced by necessity to hearken to him for a time, they soon forgot him. His poverty soon acted as a cloud, blinding the world to his merits. So Paul (Acts 27:11). 

Verse 17
The words of wise men are heard in quiet more than the cry of him that ruleth among fools.

The words of wise (men are) heard in quiet. So the Lord Jesus did "not cry, nor lift, up, nor cause His voice to be heard in the street" (Isaiah 42:2). Unlike the world's monarchs, who bluster when ought opposes their will. The "still small voice" of God is best heard in stillness and quiet. Compare Psalms 23:2, margin. If the poor believer is to "cry," let it be unto the Lord (Psalms 34:6), so shall he be delivered. Though generally the poor wise man is not heard (Ecclesiastes 9:16), yet 'the words of wise men, when heard in quiet (when calmly given heed to, as in Ecclesiastes 9:15), are more serviceable than,' etc.

More than the cry of him that ... Compare Naaman's bluster and his servants' words heard in quiet (2 Kings 5:11-13). 

Ruleth among fools - as the "great king" (Ecclesiastes 9:14). Solomon reverts to 'the rulers to their own hurt' (Ecclesiastes 8:9 ). 

Verse 18
Wisdom is better than weapons of war: but one sinner destroyeth much good.

One sinner ... - as Achan (Joshua 7:1; Joshua 7:11-12). Though wisdom excels folly, and strengthens more than weapons of war (Ecclesiastes 9:16; Ecclesiastes 7:19), yet a 'little folly (equivalent to sin) can destroy much good,' both of the soul and of the outward condition; both in himself (Ecclesiastes 10:1; James 2:10) and in others. He hereby warns the people of God not to divest themselves of that which is their strength against their seemingly more powerful worldly foes, by allowing any sinner among them. In Ecclesiastes 10:1, also he shows how a little sin can mar great good. "Wisdom" must, from the antithesis to "sinner," mean religion. Thus, typically, the "little city" may be applied to the Church (Luke 12:32; Hebrews 12:22); the great king to Satan, "the prince of this world" (John 12:31); the despised poor but wise man, Jesus Christ (Isaiah 53:2-3; Mark 6:3; 2 Corinthians 8:9; Ephesians 1:7-8; Colossians 2:3). 

10 Chapter 10 

Verse 1
Dead flies cause the ointment of the apothecary to send forth a stinking savour: so doth a little folly him that is in reputation for wisdom and honour.

Dead flies - literally, flies of death.

The ointment - a costly and precious ointment. The more excellent is the ointment, the sadder it is that so little a thing as dead flies should be allowed to spoil it. Sin begins with little things. Little inconsistencies, if not checked at the beginning, undermine the whole character. Following up Ecclesiastes 9:18.

Him that is in reputation - e.g., David (2 Samuel 12:14); Solomon (1 Kings 11:1-43); Jehoshaphat (2 Chronicles 18:1-34; 2 Chronicles 19:2); Josiah (2 Chronicles 35:22). The more delicate the perfume, the more easily spoiled is the ointment. Common oil is not so liable to injury. So the higher a man's religious character is, the more hurt is caused by a sinful folly in him. Bad savour is endurable in oil, but not in what professes to be, and is compounded by the perfumer ("apothecary") for fragrance. "Flies," being, small in appearance, answer to "a little folly" (sin) (1 Corinthians 5:6; Galatians 5:9): also "Beelzebub," the parent of sin, means prince of flies. "Ointment" answers to "reputation" (Ecclesiastes 7:1; Genesis 34:30).

To send forth a stinking savour - literally, 'cause to stink (and) to putrefy;' i:e., cause to stink through putrefaction. The verbs are singular, the noun plural, implying that each of the flies causes the stinking savour. 

Verse 2
A wise man's heart is at his right hand; but a fool's heart at his left.

A wise man's heart (is) at his right hand - (Ecclesiastes 2:14.) The right hand is more expert than the left. The godly wise is more on his guard than the foolish sinner, though at times he slip. Better a diamond with a flaw than a pebble without one. His heart (the seat of the will, and so the guide of the understanding) is in the right place. 

Verse 3
Yea also, when he that is a fool walketh by the way, his wisdom faileth him, and he saith to every one that he is a fool.

By the way - in his ordinary course; in his simplest acts (Proverbs 6:12-14).

He saith to every one (that) he is a fool - he "saith" virtually "that he" himself is a fool: he betrays himself as a fool. So the Chaldaic and Septuagint But the Vulgate, 'He thinks that everyone (else whom he meets, especially the godly wise) is a fool.' In his self-conceit, he thinks all fools but himself. The English version suits the context best (Proverbs 13:16). 

Verse 4
If the spirit of the ruler rise up against thee, leave not thy place; for yielding pacifieth great offences.

If the spirit (anger) of the ruler ... - (Proverbs 15:1.) "yielding pacifieth." This explains "leave not thy place" - do not, in a resisting spirit, withdraw from thy post of duty. If this be true as to our relation to an earthly ruler, how much more so in our relation to the King of kings! (Ecclesiastes 8:3 .)

Great offences. "Yielding (literally, soundness) pacifieth" the irritated ruler, so as to prevent his committing "great offences." So Jacob overcame Esau (Genesis 32:1-32; Genesis 33:1-20), and David Saul, (1 Samuel 26:1-25.) 

Verse 5
There is an evil which I have seen under the sun, as an error which proceedeth from the ruler:

There is an evil ... as [or through: since k

Verse 6
Folly is set in great dignity, and the rich sit in low place.

The rich sit in low place - not in mere wealth, but in wisdom, as the antithesis to "folly" (for "foolish men") shows. [So rich, `ashiyr (Hebrew #6223), is here used, as the similar Greek word in Luke 12:21; James 2:5; Revelation 2:9.] Compare, as cases in point, Mordecai and Haman (Esther 3:1-2; Esther 6:6-11). God's people Israel, who were designed to be rich (Deuteronomy 15:4-6; Deuteronomy 28:11). 

Verse 7
I have seen servants upon horses, and princes walking as servants upon the earth.

Servants upon horses - the world turned upside down. the worthless exalted to dignity (Jeremiah 17:25; and vice Servants upon horses - the world turned upside down. the worthless exalted to dignity (Jeremiah 17:25; and vice versa): David fleeing on foot from Jerusalem when Absalom rebelled ('2 Samuel 15:30). 

Verse 8
He that diggeth a pit shall fall into it; and whoso breaketh an hedge, a serpent shall bite him.

He that diggeth a pit ... - the wrong done to others recoils on the perpetrators themselves (Ecclesiastes 8:9); they fall into the pit which they dug for others (Esther 7:10; Psalms 7:15; Proverbs 26:27). Image from pitfalls laid for wild beasts; the maker might readily fall into his own pit, as it was covered with branches.

A serpent shall bite him - as when one is stung by a serpent lurking in the stones of his neighbour's garden or vineyard wall (Psalms 80:12), which he maliciously pulls down (Amos 5:19): cf. the prohibition (Deuteronomy 19:14; Deuteronomy 27:17). 

Verse 9
Whoso removeth stones shall be hurt therewith; and he that cleaveth wood shall be endangered thereby.

Whoso removeth stones - namely, of an ancient building, or his neighbour's landmarks, or from the quarry.

He that cleaveth wood shall be endangered - by the splinters, or by the head of the hatchet, flying back on himself. Pithy aphorisms are common in the East. The sense is: Deeds of violence endanger the violent themselves. 

Verse 10
If the iron be blunt, and he do not whet the edge, then must he put to more strength: but wisdom is profitable to direct.

If the lion be blunt - in 'cleaving wood' (Ecclesiastes 10:9), answering to the 'fool set in dignity' (Ecclesiastes 10:6), who wants sharpness.

Then must he put to more strength - more force has then to be used in both cases; but force without judgment 'endangers' one's self. The preference of rash to judicious counselors, which entailed the pushing of matters by force, proved to be the "hurt" of Rehoboam, (1 Kings 12:1-33.) Wisdom (is) profitable to direct - to a prosperous issue. Instead of forcing matters by main "strength" to one's own hurt (Ecclesiastes 9:16; Ecclesiastes 9:18). True wisdom is the prerogative of the people of God, which will at last prevail over the brute force of their worldly oppressors. 

Verse 11
Surely the serpent will bite without enchantment; and a babbler is no better.

Without enchantment - if "enchantment" is not used.

And a babbler (a babbling calumniator) is no better. Therefore, as one may escape a serpent by charms (Psalms 58:4-5), so one may escape the sting of a calumniator by discretion (Ecclesiastes 10:12). (Holden.) Thus, "without enchantment" answers to "not whet the edge" (Ecclesiastes 10:10), both expressing, figuratively, want of judgment. Maurer translates, 'There is no gain to the enchanter from his enchantments, because the serpent bites before he uses them. It is no use to a subject, however expert with his tongue, afterward to try to appease the auger of his prince when he not tried to do so at first. I prefer the former view. The 'master of the tongue' is an evil speaker, whose chief possession is his tongue (Psalms 140:3; Psalms 140:11, margin, 'let not a man of tongue be established in the earth'). Since the serpent-brood of Satan and the worldly "generation of vipers" are ever ready to bite the godly, hence, the need of continual caution. Ecclesiastes 10:8-10, caution in acting; from the want of such godly caution the wicked, while breaking their neighbour's hedge, are suddenly 'bitten' by the "serpent" out of it; Ecclesiastes 10:11, and following verses, caution in speaking. 

Verse 12
The words of a wise man's mouth are gracious; but the lips of a fool will swallow up himself.

Gracious - literally, grace itself. So the Lord Jesus (Luke 2:52). The disciple of Christ similarly by gracious speech, like "enchantment," averts the sting of the old serpent (Proverbs 22:11; Proverbs 5:11).

Lips of a fool - whereas his thought was to swallow up others with his malicious speech (Proverbs 10:8; Proverbs 10:14; Proverbs 10:21; Proverbs 10:32). 

Verse 13
The beginning of the words of his mouth is foolishness: and the end of his talk is mischievous madness. The beginning of the words of his mouth is foolishness: and the end of his talk is mischievous madness.

Illustrating the folly and injuriousness of the fool's words; last clause of Ecclesiastes 10:12.

Mischievous madness - "mischievous" first to others, then to himself, in just retribution. 

Verse 14
A fool also is full of words: a man cannot tell what shall be; and what shall be after him, who can tell him?

Full of words (Ecclesiastes 5:2 ) - boasting (as the context implies) of what he will do, how he will live in grandeur.

A man cannot tell what shall be - (Ecclesiastes 3:22; Ecclesiastes 6:12; Ecclesiastes 8:7; Ecclesiastes 11:2; Proverbs 27:1.) If man, universally (including the wise man), cannot foresee the future, much less can the fool; his 'many words' are therefore futile. 

Verse 15
The labour of the foolish wearieth every one of them, because he knoweth not how to go to the city.

The labour of the foolish wearieth. They have no capacity for spiritual things; and merely earthly aims are wearying vanity (Isaiah 55:2; Habakkuk 2:13).

Knoweth not how to go to the city. Proverb for ignorance of the most ordinary matters (Ecclesiastes 10:3); spiritually, the heavenly city (Psalms 107:7; Matthew 7:13-14). 

Verse 16
Woe to thee, O land, when thy king is a child, and thy princes eat in the morning!

King is a child - given to pleasures; behaves with childish levity. Not in years; because a nation may be happy under a young prince, as Josiah; but as Rehoboam, who, though forty-one years old, is called "young and tender-hearted," 2 Chronicles 13:7. Eat in the morning - the usual time for dispensing justice in the East (Jeremiah 21:12); here, given to feasting. 

Verse 17
Blessed art thou, O land, when thy king is the son of nobles, and thy princes eat in due season, for strength, and not for drunkenness!

Son of nobles - not merely in blood, but in virtue, the true nobility.

In due season - not until duty has first been attended to.

For strength - to refresh the body, not for revelry (included in "drunkenness"). 

Verse 18
By much slothfulness the building decayeth; and through idleness of the hands the house droppeth through.

By much slothfulness - Hebrew, dual: By double slothfulness: or, sloth with both hands.

The building - literally, the joining of the rafters; namely, the kingdom, the edifice of state (Ecclesiastes 10:16; Amos 9:11). 

Idleness of the hands - (Ecclesiastes 4:5; Proverbs 6:10.)

The house droppeth - by neglect to repair the roof in time, the rain gets through. 

Verse 19
A feast is made for laughter, and wine maketh merry: but money answereth all things.

A feast (Hebrew, bread) is made for laughter. Their meals are taken, not for strength, but for self-indulgent excess. Referring to Ecclesiastes 10:18. Instead of repairing the breaches in the commonwealth (the "building"), the princes 'make a feast for laughter' (Ecclesiastes 10:16), and wine maketh their life glad.

But money answereth all (things) - i:e., by having money they can have what they wish; all things are at the call of money, and it answers all charges; so they take bribes to support their extravagance; and hence arise the wrongs that are perpetrated (Ecclesiastes 10:5-6; Isaiah 1:23); e.g., the heavy taxes, which were the occasion of Rehoboam losing ten tribes. 

Verse 20
Curse not the king, no not in thy thought; and curse not the rich in thy bedchamber: for a bird of the air shall carry the voice, and that which hath wings shall tell the matter.

Thought - literally, consciousness.

Rich - the great. The language, as applied to earthly princes knowing the "thought," is figurative. But it literally holds good of the King of kings, whose consciousness of every evil thought we should ever realize.

Bed-chamber - the most secret place (2 Kings 6:12).

Bird of the air ... - proverbial (cf. Luke 19:40); in a way as marvelous and rapid as if birds, or some winged messenger, carried to the king information of the curse so uttered. In the East superhuman sagacity was attributed to birds. 

11 Chapter 11 

Verse 1
Cast thy bread upon the waters: for thou shalt find it after many days.

Bread - bread-corn. As in the Lord's prayer, all things needful for the body and soul. Solomon reverts to the sentiment in Ecclesiastes 9:4.

Waters - image from the custom of sowing seed by casting it from boats into the overflowing waters of the Nile, or in any marshy ground. When the waters receded, the grain in the alluvial soil sprang up (Isaiah 32:20). "Waters" express multitudes; so Ecclesiastes 11:2; Revelation 17:15; also the seemingly hopeless character of the recipients of the charity; but it shall prove at last to have been not thrown away (Isaiah 49:4). Earthly seed is sometimes lost, but not so any heavenly seed of good works, sown in faith and love. 

Verse 2
Give a portion to seven, and also to eight; for thou knowest not what evil shall be upon the earth.

Portion - of thy bread.

To seven - the perfect number.

To eight - even to more than seven; i:e., to many (so "waters," Ecclesiastes 11:1), nay, even to very many in need (Job 5:19). 

For thou knowest not what evil - the day may be near when you will need the help of those whom you have bound to you by kindnesses (Luke 16:9). The very argument which covetous men use against liberality-namely, that bad times may come-the wise man uses for it. The only gain which you can ensure to yourself in the prospect of bad times, which may rob you of all your earthly goods, is that heavenly gain which you make by now giving liberally to the poor, and to the cause of God. 

Verse 3
If the clouds be full of rain, they empty themselves upon the earth: and if the tree fall toward the south, or toward the north, in the place where the tree falleth, there it shall be.

Clouds - answering to "evil" (Ecclesiastes 11:2); meaning, When the times of evil are fully ripe, evil must come; and speculations about it beforehand, so as to prevent one sowing seed of liberality, are vain, (Ecclesiastes 11:4). So far from being a ground for not giving, they are the very ground for giving. "Clouds" and "rain" represent the divine judgments (Ecclesiastes 12:2; Psalms 18:11). When the measure of sin is "full," and the clouds of divine wrath gather, the storm will surely break forth. Forestall it by godly liberality while you may (Matthew 24:28).

Tree - once that the storm uproots it, it lies either northward or southward, according as it fell. So man's character is unchangeable, whether for hell or heaven, once that death overtakes him. Now is his time for becoming a new man in faith and love. The tree represents the now overshadowing world-power which, when once it hath fallen, cannot be raised again by man's power.

Shall not sow. Sow thy charity in faith, not yielding to despondency and inactivity because of the threatening aspect of the times. Toward the close of Solomon's reign things wore a gloomy look, (1 Kings 11:9-40; 1 Kings 12:1-33.) The wind might no doubt blow away the seed, and the clouds injure the crops; but the result rests with God (Ecclesiastes 9:10). So in Ecclesiastes 11:1 man is told to 'cast his bread-corn' on the seemingly unpromising "waters." The farmer would get on badly who, instead of sowing and reaping, spent his time in watching the wind and clouds. 

Verse 4
He that observeth the wind shall not sow; and he that regardeth the clouds shall not reap.

No JFB commentary on this verse. 

Verse 5
As thou knowest not what is the way of the spirit, nor how the bones do grow in the womb of her that is with child: even so thou knowest not the works of God who maketh all.

Thou knowest not ... way of the spirit - how the soul animates the body. Thus the transition to the formation of the body "in the womb" is more natural than if we translated it "wind." Ecclesiastes 1:6; John 3:8 evidently refers to this, "The wind bloweth, etc.

Bones do grow. The passage, John 3:3-7, again accords with this (cf. Job 10:8-12).

Knowest not the works of God. Since thou art no judge of what is the way of God's operation, as yet invisible to us, thy part is to work that which He commands now, undeterred by the threatening aspect of the political and social "clouds." 

Verse 6
In the morning sow thy seed, and in the evening withhold not thine hand: for thou knowest not whether shall prosper, either this or that, or whether they both shall be alike good.

Morning ... evening - early and late; when young and when old; in sun shine and under clouds.

Sow thy seed - of godly works (Hosea 10:12).

Prosper - (Isaiah 55:10-11.)

Both ... alike - both the unpromising and the promising sowing may bear good fruit in others: certainly they shall to Both ... alike - both the unpromising and the promising sowing may bear good fruit in others: certainly they shall to the faithful sower. 

Verse 7
Truly the light is sweet, and a pleasant thing it is for the eyes to behold the sun:

Light - of life (Ecclesiastes 7:11; Psalms 49:19).

Is sweet. Life is enjoyable, especially to the godly. No impatience because of present trials, and the vanity of earthly goods, should make us forget that life is a blessing and an opportunity for doing and receiving good. 

Verse 8
But if a man live many years, and rejoice in them all; yet let him remember the days of darkness; for they shall be many. All that cometh is vanity.

But if a man live many years, (and) rejoice in them all. So Vulgate, supplying 'and.' Rather, as Chaldaic, Syriac, and Arabic, translate, without ellipsis, 'For' [ kiy (Hebrew #3588)] or 'Yea, even if a man live many years, let him (not tire of life, but) rejoice in them all.'

Days of darkness. But while man thankfully enjoys life, "let him remember" it will not last forever. The 'many days of darkness' - i:e., while the body and its powers lie in the dark grave (Job 10:21-22); also days of "evil" in this world (Ecclesiastes 11:2) - are coming; therefore enjoy life, and saw the good seed while life and good days last, which are not too long for accomplishing life's duties.

All that cometh - i:e., All that followeth in the evil and dark days is vain, as far as work for God is concerned (Ecclesiastes 9:10). 

Verse 9
Rejoice, O young man, in thy youth; and let thy heart cheer thee in the days of thy youth, and walk in the ways of thine heart, and in the sight of thine eyes: but know thou, that for all these things God will bring thee into judgment. Rejoice - not advice, but warning. So 1 Kings 22:15 is irony; if thou dost rejoice (carnally, Ecclesiastes 2:2; not moderately, as Ecclesiastes 5:18), etc., then "know thou, that for all these things God will bring thee into judgment" - (Ecclesiastes 3:17; Ecclesiastes 12:14.)

In thy youth-in the days of thy youth - Hengstenberg thinks, distinct Hebrew words [ yalduwt (Hebrew #3208)], adolescence or boyhood, and full-grown youth [ b

Verse 10
Therefore remove sorrow from thy heart, and put away evil from thy flesh: for childhood and youth are vanity.

Sorrow - i:e., the lusts that end in "sorrow," opposed to "rejoice," and "heart cheer thee" (Ecclesiastes 11:9); i:e., "Remove" all "the ways of thine heart:" "remove," etc., is thus opposed to "walk in," etc. (Ecclesiastes 11:9). The Hebrew for "sorrow" or 'anger' [ ka`ac (Hebrew #3708)] expresses any mental excitement, whether from anger (a tendency of the young especially), jealousy, ambition, etc. Remove these, and all the self-indulgences that cause them, and retain the serene tranquillity of a godly mind.

Flesh - the bodily organ by which the sensual thoughts of the "heart" are embodied in acts. 'The sight of the eyes' (Ecclesiastes 11:9) ministers to the lust of the "flesh."

Childhood - rather, boyhood; the same Hebrew word as the first "youth" in Ecclesiastes 11:9.

Are vanity. A motive for self-restraint; the time is coming when the vigour of youth, on which thou reliest, will seem vain, except in so far as it has been given to God (Ecclesiastes 12:1).

Youth - Hebrew, Shakaruth; literally, the dawn of thy days. 

12 Chapter 12 

Verse 1
Remember now thy Creator in the days of thy youth, while the evil days come not, nor the years draw Remember now thy Creator in the days of thy youth, while the evil days come not, nor the years draw nigh, when thou shalt say, I have no pleasure in them;

As Ecclesiastes 11:9-10, showed what youths are to shun, so this, verse shows what they are to follow.

Creator. "Remember" that thou art not thine own, but God's property; because He has created thee. Therefore serve Him with thy 'all' (Mark 12:30), and with thy best days, not with the dregs of them. The Hebrew is Creators, plural, implying the plurality of persons, as in Genesis 1:26; so Hebrew, Makers (Isaiah 54:5); or else the fullness of majesty and glory that is in the divine nature. If the young man wishes truly to "rejoice," he must continually "remember" God. "Thy Creator" implies the reason why we should "remember." Not to remember Him to whom we owe our first being and continued preservation would be monstrous and unnatural.

Evil days come not - i:e., before that (Proverbs 8:26) the evil days come-namely, calamity and old age-when one can no longer have bodily enjoyments as in youth, and when he who hath not remembered God in youth will not have God as his never-failing source of enjoyment in the absence of all other joys.

No pleasure - of a sensual kind (2 Samuel 19:35). Pleasure in God continues to the godly old. 

Verse 2
While the sun, or the light, or the moon, or the stars, be not darkened, nor the clouds return after the rain:

Be not darkened - i:e., before they be so. Illustrating "the evil days." "Light," "sun," etc., express prosperity; 'darkness,' pain and calamity (Isaiah 13:10; Isaiah 30:26). A joyless old age is hereby depicted.

Clouds ... after the rain. After rain sunshine (comfort) might be looked for, but only a brief glimpse of it is given, and the gloomy clouds (pains) return. The sense is, before that one trouble shall follow upon another, as is the case in an old age unillumined by piety. 

Verse 3
In the day when the keepers of the house shall tremble, and the strong men shall bow themselves, and the grinders cease because they are few, and those that look out of the windows be darkened,

Keepers of the house - namely, the hands and arms which protected the body, as guards do a palace, are now palsied.

Strong men ... bow - as Samson. Like supporting pillars, the feet and knees (Song of Solomon 5:15), the strongest members Strong men ... bow - as Samson. Like supporting pillars, the feet and knees (Song of Solomon 5:15), the strongest members (Psalms 147:10).

Grinders - the molar teeth.

Cease - are idle.

Because they are few - and therefore not sufficient for masticating the food aright.

The windows - the eyes, the powers of vision, looking out from beneath the eyelids, which open and shut like the casement of a window. 

Verse 4
And the doors shall be shut in the streets, when the sound of the grinding is low, and he shall rise up at the voice of the bird, and all the daughters of musick shall be brought low;

Doors - the lips, which are closely shut together as doors by old men in eating; because if they did not do so, the food would drop out.

In the streets - i:e., toward the street, 'the outer doors.' Hengstenberg explains it, the ears, which in old men are deaf.

Sound of the grinding is low - the teeth being almost gone, and the lips "shut" in eating, the sound of mastication is scarcely heard. Hengstenberg explains-When the voice of the mill (the mouth) becomes low, they are less able to make themselves intelligible.

The voice of the bird - the cock. In the East all mostly rise with the dawn. But the old are glad to rise from their sleepless couch or painful slumbers still earlier-namely, when the cock crows, before dawn. The least noise awakens them.

Daughters of music - the organs that produce and that enjoy music: the voice and ear of the old man are in a low state (2 Samuel 19:35). 

Verse 5
Also when they shall be afraid of that which is high, and fears shall be in the way, and the almond tree shall flourish, and the grasshopper shall be a burden, and desire shall fail: because man goeth to his long home, and the mourners go about the streets:

That which is high - the old are afraid of ascending a hill.

Fears ... in the way - even on the level highway they are full of fears of falling, etc.

Almond ... flourish. In the East the hair is mostly dark. The white head of the old among the dark-haired is like an almond tree, with its white blossoms, among the dark trees around (Holden). But the flower of the almond is pink, not white. Maurer therefore explains it: The almond tree flowers on a leafless stock in winter (answering to old age, in which all the powers are dormant) while the other trees are flowerless. Gesenius takes the Hebrew (yaneetz) for flourishes from a different root: 'The (toothless old man) loathes (through want of appetite) even (the sweet) almond.' But the verb is used of the budding or blossoming pomegranate in Song of Solomon 6:11, The Hebrew for "almond" [ shaaqeed (Hebrew #8247)] is from a root ( shaaqad (Hebrew #8245)) to be wakeful, because it is the first that wakes up from the sleep of winter. So it is the symbol of wakefulness in Jeremiah 1:11-12. Pliny ('Hist. Nat.' 16: 25) says, 'The almond is the first of all to blossom, in the mouth of January.' Thus the sense is, 'the wakefulness of old age sets in.'

Grasshopper. The dry, shriveled, old man, his backbone sticking out, his knees projecting forwards, his arms backwards, his head down, and the apophyses enlarged, is like that insect. Hence, arose the fable that Tithonus, in very old age, was changed into a grasshopper (Parkhurst, after Smith and Bochart, in 'Poli Synopsis'). 'The locust laboriously raises itself to fly:' the old man about to leave the body is like a locust when it is assuming its winged form, and is about to fly (Maurer). The locust is a symbol of the forces hostile to life, which consume it in old age (Hengstenberg). I prefer the first view. Mercer's is, 'even the weight of a grasshopper is a burden to the old.' But the general scope is allegorical; and as the "almond tree" was used symbolically, so is the grasshopper here.

A burden - namely, to himself.

Desire shall fail - satisfaction shall be abolished. For desire the Vulgate, Syriac, Arabic, and Septuagint have 'the caper tree,' provocative of appetite and also of lust; Hebrew, 'abiyownaah (Hebrew #35).

Man goeth to his long home - whence "he shall return no more to his house, neither shall his place (in this present life) know him anymore" (Job 7:10). The symptoms before described are the forerunners of this last solemn event.

Mourners go about (i:e., will soon go about) the streets (Amos 5:16) - hired for the occasion (Matthew 9:23). 

Verse 6
Or ever the silver cord be loosed, or the golden bowl be broken, or the pitcher be broken at the fountain, or the wheel broken at the cistern.

Or ever (i:e., before ever) the silver cord ... - connected with Ecclesiastes 12:1, 'Remember thy Creator before that the silver cord of life is snapped asunder.'

Be loosed. [So the Qeri' reads yeeraateeq (Hebrew #7368)'. But the Kethibh has y-r-ch-q, be removed, namely, by God; or, as others point it, yeeraacheeq.]

Or the golden bowl ... or the pitcher be broken at the fountain. A double image, to represent death, as in Ecclesiastes 12:1-5 old age was symbolically represented.

(1) A lamp of frail material, but gilded over, often in the East hung from roofs by a cord of silk and silver interwoven: as the lamp is dashed down and broken when the cord breaks; so man's life, as it were let down from above, is snapped at death. "The golden bowl" of the lamp answers to the skull, which, from the vital preciousness of its contents, may be called "golden;" "the silver cord" is the spinal marrow, which is white and precious as silver, and is attached to the brain.

(2) A fountain, from which water is drawn by a pitcher let down by a rope wound round a wheel; as when the pitcher and wheel are broken, water can no more be drawn, so life ceases when the vital energies are gone. The "fountain" may mean the right ventricle of the heart; the "cistern," the left; the pitcher, the veins; the wheel, the aorta, or great artery (Smith.) The circulation of the blood, whether known or not to Solomon, seems to be implied in the language put by the Holy Spirit into his mouth. Hengstenberg explains the pitcher as the image of the individual life, the fountain the image of the general life: God supplying the great general treasure from which all individuals take to themselves what is needful to their subsistence. The wheel expresses life in its rapid motion (James 3:6; literally, the 'wheel of nature.') This gloomy picture of old age applies to those who have not 'remembered their Creator in youth.' They have none of the consolations of God, which they might have obtained in youth: it is now too late to seek them. A good old age is a blessing to the godly (Genesis 15:15; Job 5:26; Proverbs 16:31; Proverbs 20:29). 

Verse 7
Then shall the dust return to the earth as it was: and the spirit shall return unto God who gave it.

The dust - the dust-formed body; so called because formed from the dust, and also because of its weakness and pettiness.

And the spirit - surviving the body; implying its immortality.

Shall return unto God - not as the Pantheists think, to be absorbed into the Spirit of God, and thereby to lose its individual existence. Being, "created in the image of God," and having the "breath of lives," so as to be a "living soul," man partakes of the imperishableness of God. The fact of the "judgment" to come (Ecclesiastes 12:14) disproves Pantheism. The Chaldaic Targum paraphrases it, 'the spirit of thy soul shall return to stand in judgment before the Lord who gave it to thee.' This consideration is the grand one by which the youth is urged (Ecclesiastes 12:1), "Remember now thy Creator." This verse is quoted by the advocates of Creationalism against Traducianism; because it shows that each soul owes its origin to God directly, and not to the human parents. 

Verses 8-12
Vanity of vanities, saith the preacher; all is vanity. 

A summary of the first part.

Vanity of vanities. Resumption of the sentiment with which the book began (Ecclesiastes 1:2; 1 John 2:17).

Verse 9. Because the Preacher was wise ... yea, he gave good heed - Hebrew, 'izeen (Hebrew #238); literally, he weighed, or else 'listened,' namely, to the voice of the Spirit, which spake by him (Psalms 49:4).

Proverbs - `parables' (1 Kings 4:32). The preacher does not praise himself as "wise" in earthly wisdom, which Proverbs 27:2 would forbid. It is by the Spirit's direction he claims, attention to his words as not his own, but those of God, who had inspired him (Ecclesiastes 12:11). The 'teaching the people' seems to have been oral; the "proverbs," in writing. There must, then, have been auditories assembled to hear the inspired wisdom of the Preacher. (See the explanation of 'Koheleth,' in the Introduction and Ecclesiastes 1:1-18.)

Verse 10. Acceptable words - literally, words of delight; namely, to the spiritually-minded (Psalms 19:10).

(That which was) written (was) upright (literally, uprightness) (even) words of truth - words corresponding at once with the thought of the writer, and divinely adapted to express the reality of the things (Proverbs 8:6-10): unerring wisdom and truth. "Acceptable" means a divinely suitable style; "upright ... truth," correct sentiment.

Verse 11. Words of the wise (those inspired with wisdom from above) (are) as goads - piercing deeply into the mind, evidently inspired words, as the end of the verse proves.

Nails fastened - rather, 'and as nails fastened' (literally, planted. the plural feminine is treated as a masculine, and is joined with the masculine), are 'the masters of collections,' or 'participators in the collection,' thus joint-authors of the collected canonical Scriptures.

Given from one shepherd - namely, the Spirit of Jesus Christ, the chief (Ezekiel 37:24) Shepherd (1 Peter 5:2-4). This assigns the reason of the goad-like power of the inspired words of the several authors of Scripture-namely, because they come from the Lord of all power. The 'associates in the collection' were 'given' by Him, (Ephesians 4:11, "He gave some ... pastors," etc.) The Word of God is the tender grass that feeds the Lord's sheep. Though the associated sacred writers are many, the Inspirer of them all is "ONE" - the loving Shepherd who tends His Church (Genesis 48:15). Nails are used in a different symbolical sense (Isaiah 22:23).

Verse 12. My son. The Spirit admonishes us as a Father.

By these ... be admonished - by this book, and by the rest of Scripture, of which it is a part. Suffer thyself to be admonished (Ecclesiastes 4:13; Ezekiel 3:21). 

Many books (there is) no end - of mere human compositions, especially the literature of the godless and the pagan world, opposed to "by these." These inspired writings are the only sure source of 'admonition.'

Much study - in mere human books, wearies the body, without solidly profiting the soul. Worldly learning does not solve the enigma of human life; as to the highest questions, it keeps even its thoughtful votaries "ever learning, and never able to come to the knowledge of the truth." The literature of pagandom was a mere Sisyphus labour; it brought no true gain to the 'God-descended spirit' (Hengstenberg). Diodorus (1: 49) mentions the pretentious inscription over the sacred library at Thebes, 'Pharmacy of the soul.' 

Verse 13-14
Let us hear the conclusion of the whole matter: Fear God, and keep his commandments: for this is the whole duty of man.

A summary of the second, and the more important part. The whole forms the epilogue, an epitome of the book.

Verse 13. Hear the conclusion - the conclusion of the discourse: the grand inference of the whole book.

Fear God - the antidote to following creature-idols and "vanities," whether self-righteousness (Ecclesiastes 7:16; Ecclesiastes 7:18) or wicked oppression and other evils (Ecclesiastes 8:12-13), or mad mirth (Ecclesiastes 2:2; Ecclesiastes 7:2-5), or self-mortifying avarice (Ecclesiastes 8:13; Ecclesiastes 8:17), and gloomy complaining and discontent, or youth spent without God (Ecclesiastes 11:9; Ecclesiastes 12:1).

This (is) the whole (duty) of man - literally, this is the whole man: the full ideal of man, as originally contemplated, realized wholly by Jesus Christ alone; and, through Him, by saints, now in part, hereafter perfectly (1 John 3:22-24; Revelation 22:14). Hengstenberg less spiritedly translates, 'This is the duty of all men.'

Verse 14. For God shall bring every work into judgment, with (literally, upon; i:e., concerning) every secret thing - (2 Corinthians 5:10; cf. note, Ecclesiastes 12:7 above.) The future judgment is the test of what is "vanity," what solid, as regards the chief good, the grand subject of the book. 

